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Since Pierre Duhem, I11LALLY OmMMeENTLACOTFS have discusse. usanus’ rel1ıance Thierry
of Chartres. Yet Davıcdl Albertson’s Mathematical I heotogıes provıdes the IMNOST ambı-
t10US ancdl thorough study of theır relatiıonshıp and Itfs background date. The hrst of
the book’s three sect10ns SULVCYS the development of Pythagorean themes trom theır
beginnings into the early Mıddle ÄAges. The second provıdes close readıng of Thierry’s
works and related Chartrıan The hinal section offers detalled analysıs of usanus’
works that hıghlights hıs continumg enNngaAgSCMEN! wıth Chartrıan ancdl themes. In the
end,;, thıs thoughtful and provocatıve book requıires re-examıne Nıcholas’ D  -
latıve CALCCI ın lıght of hıs Pythagorean YSOUILEN

In DPart UOne, Albertson analyzes Pythagoreanısm An »A mathematızıng mMOomenTt ın the
history of Platonısm« 25) Plato used mathematıcs An » \A steppıng ASSISt the
rn1nd ın Itfs ASCENT trom physics dialectics« 30) leadıng knowledge of the Good
Since mathematıcs’ subordinate, mediatıng role proved unstable, Plato SEeTi tensi1on
between Arıthmos ancdl Logos that WAaSN mark the entire Pythagorean tradıtlon. Speu-
SIPPUS dıstinguished between the dıyıne (Ine ancdl the monad, »the princıple of al 11UL1I1I1L-

ber« 36) Reversing Plato, he made the monad ancdl pomt >the stable termınus tor d1ıa-
lect1c« 37) Eudorus then erıved the monad ancdl al number trom the theological
(Ine But Nıcomachus of (jerasa c —1 CE) W ASs the hrst achleve » AIl ıntegrated
mathematıcal theology« and MAathesis UNIVDEYSALLS 56) Usıng Arıstotle’s distincetion be-

multıtude (discrete number) and magnıtude (COnNtInUuOUS extens10n), he urther
dıstinguished absolute and relatıve number, ancdl spatıal extensi1on al Frest ancdl ın motı1ion.
Thıs scheme tour SCIENCES:! number’s C[W.: ftorms yleld arıthmetic and MUSIC, ancdl
magnıtude"s yleld ancdl AStıTONOMYVY. Nıchomachus Yl arıthmetic An primary,
ancdl placed ıt wıthın the Logos An Itfs pattern tor ordering the world thereby dıissolving
the tensi1on between Arıthmos and Logos (57-58) Although Lamblichus tollowed Nı-
comachus’ lead; Proclus restored dialectic’s primacy ancdl replaced numerı1cal mediation
wıth the henads ancdl the triad of remaınıng, procession ancdl retiurn 67)

In Chrıstian CONLTLEXT, Augustine’s early works SEeT QOuL reconcıle Logos ancdl Arıth-
11105 by »theolog1izıng number An of the of G od’s Word (sapıentia )« 72)
In the Confessions, however, he changed direction and highlighted NOT number but »the
incarnate Logos An MEdiAFTOrY« 74) Yet Pythagorean straıns remaınec ın Augustine’s
theology of the Trinity ancdl hıs description of God >number wıthout number« 76)
Boethius 15 the central fgure tor Latın Neopythagoreanısm because hıs Institutio Aayıth-
Met1ica incorporated Nıcomachus’s Introduction FO Arıthmetic, ancdl became the West’'s
MOST iınfluent1al mathematıcal LEXT iınto the Ssixteenth CENLUFV. He comed the term ‘Quad-
rvyıum’ tor the tour mathematıcal ScC1eNCES, and left tantalızıng hınts tor ıntegrating
thematıcs and theology. Yet tar trom achieving thıs ıntegration, hıs wrıitings sphit 8.1 ong
discıplinary lınes the quadrıvıal commentarıes the (DHILE sıde, ancdl the theological
LracTtates the other.

So things stoo<d untiıl the twelfth CENLUFV, when Thierry of Chartres sought unıfy
the C[W.: halves of the Boethı1ian tradıtion. Hıs early Iractatus enes1s adapted Au-
oustine’s mathematıcal analogy tor the Trinity UNLLAS, aequalitas and CONNEX1O (not
CONCOYdLA ). Linkıng the Trinity ancdl quadrıyıum, he declared that »the ereation of 11UL1I1I1L-

ber 15 the ereation of things« 113 As Albertson MM  y »Here fınally WItNESS
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David Albertson, Mathematical Theologies: Nicholas of Cusa and the Legacy of Thier-
ry of Chartres, Oxford/New York: Oxford University Press 2014 (Oxford Studies in
Historical Theology), xii + 483 S., ISBN 978–0–19–998973–7.

Since Pierre Duhem, many commentators have discussed Cusanus’ reliance on Thierry
of Chartres. Yet David Albertson’s Mathematical Theologies provides the most ambi-
tious and thorough study of their relationship and its background to date. The first of
the book’s three sections surveys the development of Pythagorean themes from their
beginnings into the early Middle Ages. The second provides a close reading of Thierry’s
works and related Chartrian texts. The final section o�ers a detailed analysis of Cusanus’
works that highlights his continuing engagement with Chartrian texts and themes. In the
end, this thoughtful and provocative book requires us to re-examine Nicholas’ specu-
lative career in light of his Pythagorean sources.

In Part One, Albertson analyzes Pythagoreanism as »a mathematizing moment in the
history of Platonism« (25). Plato used mathematics as »a stepping stone to assist the
mind in its ascent from physics to dialectics« (30) leading to knowledge of the Good.
Since mathematics’ subordinate, mediating role proved unstable, Plato set up a tension
between Arithmos and Logos that was to mark the entire Pythagorean tradition. Speu-
sippus distinguished between the divine One and the monad, »the principle of all num-
ber« (36). Reversing Plato, he made the monad and point »the stable terminus for dia-
lectic« (37). Eudorus then derived the monad – and all number – from the theological
One. But Nicomachus of Gerasa (c. 70–150 CE) was the first to achieve »an integrated
mathematical theology« and mathesis universalis (56). Using Aristotle’s distinction be-
tween multitude (discrete number) and magnitude (continuous extension), he further
distinguished absolute and relative number, and spatial extension at rest and in motion.
This scheme supports four sciences: number’s two forms yield arithmetic and music, and
magnitude’s yield geometry and astronomy. Nichomachus saw arithmetic as primary,
and placed it within the Logos as its pattern for ordering the world – thereby dissolving
the tension between Arithmos and Logos (57–58). Although Iamblichus followed Ni-
comachus’ lead, Proclus restored dialectic’s primacy and replaced numerical mediation
with the henads and the triad of remaining, procession and return (67).

In a Christian context, Augustine’s early works set out to reconcile Logos and Arith-
mos by »theologizing number as a trace of the presence of God’s Word (sapientia)« (72).
In the Confessions, however, he changed direction and highlighted not number but »the
incarnate Logos as mediator« (74). Yet Pythagorean strains remained in Augustine’s
theology of the Trinity and his description of God as »number without number« (76).
Boethius is the central figure for Latin Neopythagoreanism because his Institutio arith-
metica incorporated Nicomachus’s Introduction to Arithmetic, and became the West’s
most influential mathematical text into the sixteenth century. He coined the term ‘Quad-
rivium’ for the four mathematical sciences, and le� tantalizing hints for integrating ma-
thematics and theology. Yet far from achieving this integration, his writings split along
disciplinary lines – the quadrivial commentaries on the one side, and the theological
tractates on the other.

So things stood until the twel�h century, when Thierry of Chartres sought to unify
the two halves of the Boethian tradition. His early Tractatus on Genesis adapted Au-
gustine’s mathematical analogy for the Trinity – unitas, aequalitas and connexio (not
concordia). Linking the Trinity and quadrivium, he declared that »the creation of num-
ber is the creation of things« (113). As Albertson comments, »Here we finally witness
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Neopythagorean henology alıve wıthın medieval Christianity« (1 13) From thıs
P O1NLT, Albertson LFracCces >the development of Thierry’ full theology of the quadrıy1um«
through hıs three later Boethıian MmMenNntT.  165 (120— 121). Key OMENTS WÜIC IECOVELNLS
Boethius’ recıprocal >Tolding« complicatıo and explicatıo ancdl applyıng 1l tour
modes of NECESSILV ancdl possıbilıty NECESSLEAS Absoluta dıvyıne untolds €*S-—

S1545 complexi0n1S, the order of created thıngs; and DOossıbilıktas determinata, the actual
world untolds Dossıbilıtas Absoluta atter (125-—128) These modes oround the

that theology consıders dıyıne NECESSILY An absolute, mathematıcs consıders
>the forms of thıngs theır truth« ancdl physics consıiders both modes of possıbilıty
I2 The MOST novel ancdl controvers1al mode the second NECESSLIEAS CÖ  24

>SNECESSILV of enfolding« 132 Dıistinet trom the NECESSILV of the absolute UOne, 1{ »111-

heres the ser1alıty of number untolded trom that (Ine« 133 The NECESSLEAS {()-—

H2 places number wıthın God ancdl orders the whole of created actualıty It thus became
Thierry mediatıng princıple, but raısed theological problems how INLESTALE 1l wıth
the Word Wiısdom and how explaıin >the STACUus of plural but eternal exemplary
forms« wıthın 1l 139

These 1S5SSLIEN auntecl Thierry legacy, ancdl ledl readers modiıfy and (DHILE An

FEJECL hıs scheme. The ALLOILY ILLO ULS twelfth-century De sehtem SCDLENSLS ancdl C'larembaledl
of AÄArras Pay homage Thierry, but alter hıs teaching. W hereas Thierry stressed God’
IMNIMALLEILLE throughout the modes ancdly Septem > lıtted the transcendent dıyıne
princıple above the Iray of the C OSIMNIC princıples of the DIYSLCL« 149 C'larembald Frecasit
the modes wıthın Augustinian tramewor of the Worcl ancdl semi1nal 1CASOINS, and
deser1bed »A causal chaın descending trom the Hrst mode« (ISI 152) Yet Thierry made
neıiıther of these ONM  y and emphasızed recıprocal tfoldıng, NOTL ontological subord1ina-
U1n thırcdl Oommentar the ALNLOILYVILLOUS Fundamentum NAITUYAE discovere by
Maarten Hoenen Thıs ate medieval has een discusse USanus circles
because substantıal trom 1l AD DCal De docta LINOYANTLA But Albertson hrst
analyzes the tor what 1l Arıstotelian of Thierry rnod 8.1 theory
Fundamentum USNCS the OfL10N of CONFIYACELO delımıtatıon drıve wedge between
God An the hrst absolute mode and the TCILLALILLL three contractecd modes By elım1-
nat1ng meclhatıon between the absolute and the contractecd the author FEJECTS Thierry
second mode He ALSLCS that NECESSILEAS complexi0n2s 15 NOT subordinate Platonıic HIET

world soul rather 1l inadequately reters >the Word ancdl the Son equal the
Father divinıty, which) called Logos YALLO, 1l the YALILO of al things«
(Ince J1 Logos triıumphs VeCI Arıthmos W hıle Fundamentum I1LLOIE pol-
ıshed ancdl SYSTEMALIC of Thierry than either Septem C'larembald al three
distort Thierry PrOJecLt As Albertson

Where Thierry searched tor dıvine wıthın the tabric of the created order
CAausSCS, numbers, the VCLV SLrUCLUFrE of NECESSILV hıs later readers rearranged (Or
the A4ASCc of Fundamentum, disassembled) the balanced of hıs mathematıcal
theology order elevate God 1bove aV need tor Platonic mechatıion whatever« 16$5)

AARTEN HOoOoFNEN > [Ista U inauclıta< Eıne neuentdeckte Vorlage der Docta
[gnorantia und ıhre Bedeutung für dAie frühe Philosophie des Nıkolaus VOo Kues,
Medi0evo ev1ista dı SLOTF14 della losofila mechevale 2 1 (1995 3/5 476

436

Buchbesprechungen

Neopythagorean henology alive within medieval Christianity« (113). From this starting
point, Albertson traces »the development of Thierry’s full theology of the quadrivium«
through his three later Boethian commentaries (120–121). Key moments were recovering
Boethius’ reciprocal »folding« – complicatio and explicatio – and applying it to four
modes of necessity and possibility: necessitas absoluta or divine unity unfolds in neces-
sitas complexionis, the order of created things; and possibilitas determinata, the actual
world, unfolds possibilitas absoluta or prime matter (125–128). These modes ground the
sciences so that theology considers divine necessity as absolute, mathematics considers
»the forms of things in their truth«, and physics considers both modes of possibility
(128). The most novel and controversial mode is the second, necessitas connexionis or
»necessity of enfolding« (132). Distinct from the necessity of the absolute One, it »in-
heres in the seriality of number unfolded from that One« (133). The necessitas connexio-
nis places number within God, and orders the whole of created actuality. It thus became
Thierry’s mediating principle, but raised theological problems: how to integrate it with
the Word or Wisdom, and how to explain »the status of plural but eternal exemplary
forms« within it (139).

These issues haunted Thierry’s legacy, and led readers to modify and in one case to
reject his scheme. The anonymous twel�h-century De septem septensis and Clarembald
of Arras pay homage to Thierry, but alter his teaching. Whereas Thierry stressed God’s
immanence throughout the modes and creation, Septem »lifted the transcendent divine
principle above the fray of the cosmic principles of the physici« (149). Clarembald recast
the modes within an Augustinian framework of the Word and seminal reasons, and
described »a causal chain descending from the first mode« (151–152). Yet Thierry made
neither of these moves, and emphasized reciprocal folding, not ontological subordina-
tion. A third commentary is the anonymous Fundamentum naturae discovered by
Maarten Hoenen.1 This late medieval treatise has been discussed in Cusanus circles
because substantial excerpts from it appear in De docta ignorantia. But Albertson first
analyzes the treatise for what it is: an Aristotelian critique of Thierry’s modal theory.
Fundamentum uses the notion of contractio or delimitation to drive a wedge between
God as the first, absolute mode and the remaining three contracted modes. By elimi-
nating mediation between the absolute and the contracted, the author rejects Thierry’s
second mode. He argues that necessitas complexionis is not a subordinate Platonic mens
or world-soul; rather, it inadequately refers to »the Word and the Son equal to the
Father in divinity, [which] is called Logos or ratio, since it is the ratio of all things« (161).
Once again Logos triumphs over Arithmos. While Fundamentum presents a more pol-
ished and systematic critique of Thierry than either Septem or Clarembald, all three
distort Thierry’s project. As Albertson comments:

»Where Thierry searched for divine activity within the fabric of the created order – in
causes, in numbers, in the very structure of necessity – his later readers rearranged (or in
the case of Fundamentum, disassembled) the balanced structure of his mathematical
theology in order to elevate God above any need for Platonic mediation whatever« (165).

1 Maarten J. F. M. Hoenen, ›Ista prius inaudita‹. Eine neuentdeckte Vorlage der Docta
Ignorantia und ihre Bedeutung für die frühe Philosophie des Nikolaus von Kues, in:
Medioevo. Revista di storia della filosofia medievale 21 (1995) 375–476.
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Then USanus read Thierry ancdl hıs OMmMMeENTLACLOFS radıcally I11L1E WdYyS When Nı-
cholas PIAISCH »A om:  AalO Boethius De EYIMNITATe easıly the IMNOST brilliant 111  —

of al those whom have read« (Apologta, I1{ 35) he tact PIalsCh Fundamentum
ancdl »the whole SEeT of Chartrıan MANUSCKIPIS hıs POSSCSSIOIL« 177 Assumıing sıngle
author tor these ALNLOILYVILLOUS ancdl 1iNnCONS1ISTENT works, USanus became

» arnl ecıitor wıth ımperfect knowledge, WEAdVINS hıs SUOUTCCS together DIe docta ESHLOTATE-
E1d CXPENMMENUNG wıth Thierry well beyond their orıgınal CONLEXT and
ften radıcally transformıng? them toward LLW iıntellectual ends« 17$5)

The Hrst C[W Books chare parallel STIrUCILUrEe where unattrıbuted verbatım QUOLES PIC-
ede Nıchaolas development of theır themes ook Chartrıan the arıth-
met1cal Trinity, and An Hoenen discovere ook I1{ Fundamentum the ftour
modes 179 Albertson adds that Fundamentum Iso provıdes the of the I1LAAX -

1INLULIEL ancdl CO  on around whiıch Books ancdl I1{ revolve 179 Yet Nıcholas edıtiıng
ancdl elaboratıon AL anythıng but clavısh Whereas Fundamentum ıgnored Thierry
thematıcs, USanus mathematızes CO  on by lınkıng 1l aequalitas He thereby
alters both CO  on and equalıity Fundamentum contractecd becomes
numerı1cal SCI1C5, ancdl equalıty whiıch manıtest ımpertectly throughout thıs SYCI1CS5

takes 1W , LONE For quadrıvıal knowledge of things lacks PICECISION ancdl
thus obliquely negatıvely reflects 1CSs OL1 the absolute equalıity of the dıyıne
Worcl Nıcholas eturn aequalitas Iso enables hım VICW Thierry second mode,
NECESSILEAS complexi0n1S, An » AIl inNnstirumen of CO  on ımplemented by the Word An

aeQualitas« 192 Thıs CONNECLION of the seconcd mode the Worcl leads 1N{O De
docta LINOVYANLLA breakthrough: the Christology of ook 11L Wırth ıINSCILLOU:
edıtor1a| skıll USanus N1ICES Thierry’ aeqgualitas essendi and Fundamentum) CONTLrac-
10n He defines the absolute AAXI1IMLUIIL » \ASs the aequalitas absent trom the contractecd
1I1VEINU« and descr1ibes the contractecd AAXI1INMLUIIL of complicatıo The Chriıs-
tological eturn then ollows the of God and humanıty (LEU S » \AS ıf the unıyersal
CONIYACE1LON of al things WÜIC hypostatically ancdl personally unıted wıth the eguality of
being of al things« (194; Cltll'lg De docta LEF I 11 202) As Albertson MM  y
»I he Incarnatıon becomes the medium that the absolute ancdl the contractecd the
Hhrst mode ancdl the thırcdl mode« of Thierry 19 \We CANNOT OVerstiate USAanus achtle-
emenTt here CVEI Augustine the Incarnatıon had een the obstacle
mathematıcal Chrıstian theology, but De docta LONOVANLLA, the incCarnate Worcl C OI1I1-

pletes and unıhes USanus Neopythagorean PrOJecLt
Nıcholas revıisıted hıs Chartrıan SYSOULUILCECS and themes later works Albertson LFracCces

these developments rich detaıl but here few key PO1NES 111 SUSSESL thıs complex
history De COMNMLECFIKNYIS rnarks QOuL alternatıve De docta LINOVANLA, 1l »exalts
number the mediator NOTL the 1inNnCarnate Word synthesıs of Arıthmos leu
of LOgOS« 2I1I1 Nıcholas transtorms Thierry modes 1N{O tour un1C1€ESs tollowıng
arıthmeti1ic PIOSICSSION God the YOUICE of number intellect 1E45SOI11 1 O!

ancdl An (ICOO The second functions 1ke Thierry NECESSLIEAS complexi0n1s,
1{ >unıquely mediates dıyıne the lesser planes of number and 1l does An

the decade wıthout LOOL[« 214 Yet USAanus Iso downgrades mathematıcs the thırcd
of 1E45SOI1 ancdl thereby weakens 1CSs theological Throughout the 14405,

Nıcholas 1ke Boethius split hıs theological ancdl mathematıcal FOJECLIS, developıng hıs
Christology De fılıatione de: (1445) and probıing the quadratura ciyculı veometrical
works But Idiota de MENTE (1450) brings these together 11E WdY USAanus
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Then Cusanus read Thierry and his commentators in radically new ways. When Ni-
cholas praises »a commentator on Boethius’ De trinitate – easily the most brilliant man
of all those whom I have read« (Apologia, h II, n. 35), he in fact praises Fundamentum
and »the whole set of Chartrian manuscripts in his possession« (177). Assuming a single
author for these anonymous and inconsistent works, Cusanus became

»an editor with imperfect knowledge, weaving his sources together in De docta ignoran-
tia. . ., experimenting with Thierry’s concepts well beyond their original context, and
o�en radically transforming them toward new intellectual ends« (175).

The first two Books share a parallel structure where unattributed, verbatim quotes pre-
cede Nicholas’ development of their themes. Book I cites Chartrian texts on the arith-
metical Trinity, and – as Hoenen discovered – Book II cites Fundamentum on the four
modes (179). Albertson adds that Fundamentum also provides the concepts of the max-
imum and contraction around which Books I and II revolve (179). Yet Nicholas’ editing
and elaboration are anything but slavish. Whereas Fundamentum ignored Thierry’s ma-
thematics, Cusanus mathematizes contraction by linking it to aequalitas. He thereby
alters both contraction and equality. Fundamentum’s contracted universe becomes a
numerical series, and equality – which is manifest imperfectly throughout this series –
takes on a new, negative tone. For quadrivial knowledge of things lacks precision, and
thus obliquely or negatively reflects its origin in the absolute equality of the divine
Word. Nicholas’ turn to aequalitas also enables him to view Thierry’s second mode,
necessitas complexionis, as »an instrument of contraction implemented by the Word as
aequalitas« (192). This re-connection of the second mode to the Word leads into De
docta ignorantia’s major breakthrough: the Christology of Book III. With ingenious
editorial skill, Cusanus unites Thierry’s aequalitas essendi and Fundamentum’s contrac-
tion. He defines the absolute maximum »as the aequalitas absent from the contracted
universe«, and describes the contracted maximum in terms of complicatio. The Chris-
tological turn then follows: the union of God and humanity occurs »as if the universal
contraction of all things were hypostatically and personally united with the equality of
being of all things« (194; citing De docta ign. III, 3: n. 202). As Albertson comments,
»The Incarnation becomes the medium that connects the absolute and the contracted, the
first mode and the third mode« of Thierry (198). We cannot overstate Cusanus’ achie-
vement here: ever since Augustine the Incarnation had been the major obstacle to a
mathematical Christian theology, but in De docta ignorantia, the incarnate Word com-
pletes and unifies Cusanus’ Neopythagorean project.

Nicholas revisited his Chartrian sources and themes in later works. Albertson traces
these developments in rich detail, but here a few key points will suggest this complex
history. De coniecturis marks out an alternative to De docta ignorantia, as it »exalts
number as the prime mediator, not the incarnate Word – a synthesis of Arithmos in lieu
of Logos« (211). Nicholas transforms Thierry’s modes into four ‘unities’ following an
arithmetic progression: God as 1, the source of number; intellect as 10; reason as 100;
and sense as 1,000. The second unity functions like Thierry’s necessitas complexionis,
since it »uniquely mediates divine unity to the lesser planes of number, and it does so as
the decade without root« (214). Yet Cusanus also downgrades mathematics to the third
unity of reason, and thereby weakens its theological power. Throughout the 1440s,
Nicholas – like Boethius – split his theological and mathematical projects, developing his
Christology in De filiatione dei (1445) and probing the quadratura circuli in geometrical
works. But Idiota de mente (1450) brings these projects together in a new way. Cusanus
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110 VIEWS Thierry’s » four modes An ACCOUNT of the human miıind, NOT An unıyersal
ontology An Platonist temptation« 230 For rn1nd does NOTL unfold G ocd’s unıty into
sem1-dıivıne realıty, but rather 15 ıtselt >the primary ımage of dıyıne Enfolding, whıich
entolds al ımages of enfolding« (231; cıtıng De MEeNTE 11. 122). As such, ıt becomes
»lıving number« whiıch ıtselt ancdl ll thıngs, ancdl miırrors G ocd’s self-measuring
ın the Trinity. Thanks »the racıcal Int1mMacy of dıyıne Number hıdden wıthın human
number« 241 theology becomes »the CCSTASYV of mathematıcal thinkıing« 239 De
theologicıs complementis (1453) UCH urther An USanus translates the quadratura ciyculı
into theology. He »>PDOrILraVvs God An the Pa excellence« 245 whose elt-
CASUIE 15 >the Word iınhnıte Angle« 247 Echoing Augustine, he Iso God
An »the Number of al thıngs, which| 15 Number wıthout discrete qUaNntıity« (2473 cıting
De theol compl.: 11. 1 lın 58—59) Since the dıyıne Angle and Number oround
onitude and multıtude, they »establısh the toundatıons of the quadrıy1um« 247 Nı-
cholas adds that G od’s self-measuring 15 self-seeing that Creates al things. For »>(God’s
arıthmetic nNnumMerates the worlel and G od’s spatlalızes the world, but the
primary 15 G od’s self-seeing ın the Word, self-measure that visualızes the world
into being« 259 VWhıle thıs SEIS the tor De DISIONE Det, Complementum’s theo-
logy lacks ()ILE cruc1a| plece: the Incarnatıon. But ın De uUdo o{obı (1462-—63) USanus
PULtS Chrıst Al the Cenfer of hıs symbolıc AIl and Itfs meanıngs. As the central poımnt of
nıne circles, Chrıst 15 the xoal owards whiıch the gyame’s players roll ball whose hol-
lowed QurL section CAUSCS ıt wobble. The vameboard ancdl the ball’s ırregular motion
SUSSESL both the dıthculties of becoming Chrıistiıtorm ancdl the EeXiIure of physıcal realıty.
Chriıst 15 110 the Cenfer of the threetold world of God, humanıty and the unıyverse.
Indeed, he becomes the iınlınıte »sphere ın whiıch the CEeNTifers of Cireator and C OSIMLLOS AL

Juxtaposed ancdl unıted« 264 Albertson

»Only 1n DIe udo globi does USanus enunc1ate what he have iıntunted Irom the
‚ namely that the Oovercomıng? of opposıtıon 1n the Incarnatıon orounds the
mathematıcal order of the COS1I1105 AS 1L 15 rendered visıble 1n the quadrıy1um« 276)

Mathematical T heologıes compelling narratıve of Pythagorean thought trom
antıquıty USanus. Albertson discusses the early tradıtion Boethius wıth clarıty
and He then ıllumınatıng ACCOUNT of Thierry of Chartres ancdl hıs heırs
by readıng Thierry’s wrıitings An SLASCS ın hıs developıng quadrıvıal theology, ancdl tracıng
theır later reception. Here Albertson cshows how Fundamentum NALUYAE'S crit1que 9801115

plicates Thierry’s legacy. But the book’s maın achtievement ın the that
masterfully usanus’ probıing, creative readıng ancdl editing of Chartrıan trom
De docta L9NOVANLLA through De UdoO g{0obı By showıing that Nıchaolas’ debt Thierry
and hıs heırs 15 deep and PErVaSıVe, the book makes E hıs speculatıve proJect 1ın
powertul 11E WdYS Yet ıt 15 NOT wıthout CONLFOVEISV. Albertson USNCS the »genet1C
method« of urt Flasch, but hıs focus Nıchaolas’ CeNgaASCMEN! wıth Thierry and Fun-
damentum yıelds dıtterent conclusıions.? For Flasch, USanus trom theology into

UTLONOMOU: phılosophy; but tor Albertson, he integrates phılosophy and the quadrı-
vium wıth theological drıve throughout hıs CALCECL. \We ( AIl wıth Albertson here,
but st1l1 ask how Nıcholas’ mathematıcal theology hts wıthın hıs works. For example, ıf
Chartrıan SYSOLUICECS >»provide the ındıspensable archıitecture« of De docta L9NOVANLLA o

ÄLBERTSON, Mathematıcal Theologies, 185—20, ZZ/y 355—356. SE KURT FLASCH, Nıko-
laus VO Kues Geschichte e1ner Entwicklung, Franturt a. M 19985
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now views Thierry’s »four modes as an account of the human mind, not as universal
ontology or as Platonist temptation« (230). For mind does not unfold God’s unity into a
semi-divine reality, but rather is itself »the primary image of divine Enfolding, which
enfolds all images of enfolding« (231; citing De mente 9: n. 122). As such, it becomes a
»living number« which measures itself and all things, and mirrors God’s self-measuring
in the Trinity. Thanks to »the radical intimacy of divine Number hidden within human
number« (241), theology becomes »the ecstasy of mathematical thinking« (239). De
theologicis complementis (1453) goes further as Cusanus translates the quadratura circuli
into theology. He »portrays God as the geometer par excellence« (245) whose self-
measure is »the Word as an infinite Angle« (247). Echoing Augustine, he also names God
as »the Number of all things, [which] is Number without discrete quantity« (247; citing
De theol. compl.: n. 12, lin. 58–59). Since the divine Angle and Number ground ma-
gnitude and multitude, they »establish the foundations of the quadrivium« (247). Ni-
cholas adds that God’s self-measuring is a self-seeing that creates all things. For »God’s
arithmetic enumerates the world and God’s geometry spatializes the world, but the
primary event is God’s self-seeing in the Word, a self-measure that visualizes the world
into being« (259). While this sets the stage for De visione Dei, Complementum’s theo-
logy lacks one crucial piece: the Incarnation. But in De ludo globi (1462–63) Cusanus
puts Christ at the center of his symbolic game and its meanings. As the central point of
nine circles, Christ is the goal towards which the game’s players roll a ball whose hol-
lowed out section causes it to wobble. The gameboard and the ball’s irregular motion
suggest both the difficulties of becoming Christiform and the texture of physical reality.
Christ is now the center of the threefold world of God, humanity and the universe.
Indeed, he becomes the infinite »sphere in which the centers of Creator and cosmos are
juxtaposed and united« (264). Albertson comments:

»Only in De ludo globi does Cusanus enunciate what he seems to have intuited from the
start, namely that the overcoming of every opposition in the Incarnation grounds the
mathematical order of the cosmos as it is rendered visible in the quadrivium« (276).

Mathematical Theologies presents a compelling narrative of Pythagorean thought from
antiquity to Cusanus. Albertson discusses the early tradition up to Boethius with clarity
and grace. He then presents an illuminating account of Thierry of Chartres and his heirs
by reading Thierry’s writings as stages in his developing quadrivial theology, and tracing
their later reception. Here Albertson shows how Fundamentum naturae’s critique com-
plicates Thierry’s legacy. But the book’s main achievement comes in the pages that
masterfully trace Cusanus’ probing, creative reading and editing of Chartrian texts from
De docta ignorantia through De ludo globi. By showing that Nicholas’ debt to Thierry
and his heirs is deep and pervasive, the book makes us see his speculative project in
powerful new ways. Yet it is not without controversy. Albertson uses the »genetic
method« of Kurt Flasch, but his focus on Nicholas’ engagement with Thierry and Fun-
damentum yields different conclusions.2 For Flasch, Cusanus moves from theology into
an autonomous philosophy; but for Albertson, he integrates philosophy and the quadri-
vium with a theological drive throughout his career. We can agree with Albertson here,
but still ask how Nicholas’ mathematical theology fits within his works. For example, if
Chartrian sources »provide the indispensable architecture« of De docta ignorantia (180),

2 Albertson, Mathematical Theologies, 18–20, 227, 385–386. See Kurt Flasch, Niko-
laus von Kues: Geschichte einer Entwicklung, Franfurt a.M. 1998.
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they rarely discuss the iınlınıte Yet USanus builds the work around the ınfınıty of the
Maxımum the ancdl Chrıst How do hıs Pythagorean SYSOULUILCECS ıntorm thıs ınhnı-
tlle'lg tramewor ancdl how does USanus adapt them work wıthın 1t ” Here ILAY
olımpse >the cardınal’s larger De docta LINOVYANTLA of C onnect1ng the Char-

theology of the quadrıyıum wıth the Ds Dionysıian theology of NECSALION« 17
Albertson adds other SYSOULUILCECS An ell iıncludıng Heymerıc de Campo, Bonaventure ancdl
Proclus and the 1st SICW An Nıcholas continued reac and adapt 11E mater1als hıs
later works (dur task E how he WEEAVEN the ILLAILY strands of hıs readıngs 1N{O the
novel tabrıc of hıs ()W works. Mathematical T heologıes magıster1al ACCOUNT of the
Chartrıan threads through Nıchaolas’ essent1al thıs larger PFrOJEect.
Finally, Albertson rnuch wıder agenda when he challenges the assump tıon
that mMmathesis UNLVEYSALIS ]15 hallmark of modernıty that Sscparatıon trom theo-
logy Since Thierry and USanus AL nelither modern 1101 secular thinkers, exploring theır
mathematıcal theologıes C ALl DE the Oorders between medieval and modern ancdl eacl

rethink the of theology, mathematıcs and the

Donald Duclow, Philadelphia

ÄLEKSE]J FEDOROWICH LOSEV Nıkolaus VOo Kues Übersetzungen und Kkommentaren
Bde hg VOo Elena Takho God1 Moskau zdatel sk1) dom Jask O16 728 y Z

[ Alekse) Fedorovı1ic Losev Nıkolay Kuzanskı) perevodach kommentarıyach
Elena Taxo Godi (SOSt.) Moskva Izdatel’skı) dom Jask O16 728 520

In der Einleitung und Vorwort (Bd 11 15; L 56) stellt Elena Takho Godi
Leiterin der Abteilung für Alekse] Losevs Nachlasserforschung der Bıbliothek » Haus

Losev« Moskau und Herausgeberin der vorliegenden Bände, den Lebenslaut
LOSeVvS, Stellungnahme der Philosophıie des Nıkolaus VOo  - Kues den Kontext
dem Losev IC betrachtet und dıe Geschichte der Übersetzungspubliıkationen und der
Entdeckungen nıchtpublizierter Texte und Kkommentare dar VOo denen dıe etzten
Laufte des ahrhunderts erfolgten Di1ie Editionsleistung VOo Takho Godi 1ST hoch
schätzen Di1ie Texte und dıe Übersetzungen Losevs Sındl sehr sorgfältig herausgegeben
In den Kommentaren VOo Takho God1 den beiden Bänden (Bd 45} $19) und
den Fufßlnoten den einzelnen Texten lıegt dıe Betonung aut der textologischen Arbeıt
und deren Ergebnissen Neben der austührlichen und Intormatıon über dıe
einzelnen Handschrıiften und Publikationen und der Anordnung der Texte
werden uch darauft bezogene DPersonen Daten Quellen und Realiıen ertragreich TascIlL-

wodurch C111 ıchter Kontext der einzelnen Schrıiften und des Werks Losevs heraus-
vearbeitet wırd

Alekse) Fedorowich Losev (22 September 1893 Z Maı 1988) W al der bedeutendste
russısche Philosoph des ahrhunderts /Zu C111 Schülern zahlen mehrere I1-
LE Fıguren der nıchtmarxıstischen Stromungen der russıischen Kultur eın Einfluss
der Z welten Hältte des ahrhunderts sowohl Russland als uch den Russısc
verstehenden Denkern überhaupt 155[ scchwer überschätzen
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they rarely discuss the infinite. Yet Cusanus builds the work around the infinity of the
Maximum, the universe and Christ. How do his Pythagorean sources inform this infini-
tizing framework, and how does Cusanus adapt them to work within it? Here we may
glimpse »the cardinal’s larger strategy in De docta ignorantia of connecting the Char-
trian theology of the quadrivium with the Ps.-Dionysian theology of negation« (176).
Albertson adds other sources as well, including Heymeric de Campo, Bonaventure and
Proclus, and the list grew as Nicholas continued to read and adapt new materials in his
later works. Our task is to see how he weaves the many strands of his readings into the
novel fabric of his own works. Mathematical Theologies’ magisterial account of the
Chartrian threads woven through Nicholas’ writings is essential to this larger project.
Finally, Albertson proposes a much wider agenda when he challenges the assumption
that mathesis universalis is a hallmark of modernity that requires separation from theo-
logy. Since Thierry and Cusanus are neither modern nor secular thinkers, exploring their
mathematical theologies can open the borders between medieval and modern, and lead
us to rethink the nexus of theology, mathematics and the sciences.

Donald F. Duclow, Philadelphia

Aleksej Fedorowich Losev, Nikolaus von Kues in Übersetzungen und Kommentaren,
2 Bde., hg. von Elena A. Takho-Godi, Moskau: Izdatel’skij dom Jask 2016, 728 u. 520 S.
[Aleksej Fedorovic Losev: Nikolaj Kuzanskij v perevodach i kommentarijach, v 2-x
tomax, Elena A. Taxo-Godi (sost.), Moskva: Izdatel’skij dom Jask 2016, ss. 728; 520].

In der Einleitung und im Vorwort (Bd. 1, S. 11–13; 14–56) stellt Elena Takho-Godi,
Leiterin der Abteilung für Aleksej Losevs Nachlasserforschung in der Bibliothek »Haus
A. F. Losev« in Moskau und Herausgeberin der vorliegenden Bände, den Lebenslauf
Losevs, seine Stellungnahme zu der Philosophie des Nikolaus von Kues, den Kontext, in
dem Losev sie betrachtet, und die Geschichte der Übersetzungspublikationen und der
Entdeckungen nichtpublizierter Texte und Kommentare dar, von denen die letzten im
Laufe des 21. Jahrhunderts erfolgten. Die Editionsleistung von Takho-Godi ist hoch zu
schätzen. Die Texte und die Übersetzungen Losevs sind sehr sorgfältig herausgegeben.
In den Kommentaren von Takho-Godi zu den beiden Bänden (Bd. 2, S. 435–519) und in
den Fußnoten zu den einzelnen Texten liegt die Betonung auf der textologischen Arbeit
und deren Ergebnissen. Neben der ausführlichen und präzisen Information über die
einzelnen Handschri�en und Publikationen und der genuinen Anordnung der Texte
werden auch darauf bezogene Personen, Daten, Quellen und Realien ertragreich präsen-
tiert, wodurch ein dichter Kontext der einzelnen Schri�en und des Werks Losevs heraus-
gearbeitet wird.

Aleksej Fedorowich Losev (22. September 1893–24. Mai 1988) war der bedeutendste
russische Philosoph des 20. Jahrhunderts. Zu seinen Schülern zählen mehrere prominen-
te Figuren der nichtmarxistischen Strömungen in der russischen Kultur. Sein Einfluss in
der zweiten Hälfte des Jahrhunderts – sowohl in Russland, als auch unter den Russisch
verstehenden Denkern überhaupt – ist schwer zu überschätzen.
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