
Nıcholas of (usa and Monte Olıyeto

Von Thomas Izbickı, New Brunswick

Nıcholas of ('usa WAS TVvIetOo aın vicınıty 1n 1463 He
had visıted the CIty twıce 1n the immediately Previous y  9 en]Joy
scholarly elsure AaN! 1IMprove hıs health. Like 1US 1{ aın Juan de Tor-
quemada, he sutfered from ZOUL; and, 1ke Pıus, he sought relıef outs1ide
Rome. Hıs VIS1t 1n 1461 41so ınvolved successtul effort, actıng behalf
of Pope 1US L1, calm factıonal strıfe 1n the CIty between the Monal-
desch]l AaN! Cervara famılıes. Appointed reform CIty ın diocese LW

later, Nıcholas attempted Creagite mode] diocese. Encountering
STIrONS opposıtıon from entrenched interests, the cardınal taıled, whether
actıng dırectly through a  9 make permanent cCONstructıve
changes. Eventually he had reiurn the Roman curıa. Representatives
of the CIty found (usanus AL Od] 1n the SUTININET of 1464 wıth theır
complaınts about hıs representative, the Carmelite (saspar de 1Cc1114. Al-
ready aılıng AaN! distracted by Pope 1US projected crusade, he SCNLT the
CIty letter exhorting the c1t17zens of Orvieto cultıvate P  9 quiet ın
prayer.‘ These reform eftorts AVeEe een deseribed by Thomas Frank A5

the final example of Nıcholas’ optimısm, hıs confidence that reform of
the Church ın SOCIELYy could be eftected.?

VWhıle 1n Umbria 1n June of 1463, before hıs m1ssıon Orvieto went

SOUIL, ('usanus visıted the MONASLELY of Monte Olıveto, the Mount of
(Jlıves. He INay AVeEe des1ired spend SOINC t1ime 1n monastıc setting,
havıng 11CE expressed the monks of Tegernsee SOINC before
des1re 1Ve prelate’s labors for monastıc cell

These VISIES TVIeLO AL summarızed 1n MORIMICHI WATANABE, Nıcholas of (usa.
Companıon Hıs Lite aAM Times, e Gerald Christanson aAM Thomas Izbick:i,
Farnham ZUO1L1, 370—376; ERICH MEUTHEN, Nıcholas of (usa. Sketch for Bıogra-
phy, Davıd TOwner aAM Gerald Christianson, Washington, 2010, 35—136,
145
T1HOMAS FRANK, USanus und die Retorm der Hospitäler VO TVIeLO (1463 1n: Re-
NOvatıo und unıtas Nıkolaus VOo Kues als Retormer. Theorıe und Praxıs der Retor-
MAatıo 11771 1 5. Jahrhundert, edq. Thomas Frank und Norbert Wınkler, (zöttuungen 2UO12,
157-176 176
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Nicholas of Cusa and Monte Oliveto

Von Thomas M. Izbicki, New Brunswick

Nicholas of Cusa was no stranger to Orvieto and vicinity in 1463. He
had visited the city twice in the immediately previous years, to enjoy
scholarly leisure and improve his health. Like Pius II and Juan de Tor-
quemada, he suffered from gout; and, like Pius, he sought relief outside
Rome. His visit in 1461 also involved a successful e�ort, acting on behalf
of Pope Pius II, to calm factional strife in the city between the Monal-
deschi and Cervara families. Appointed to reform city and diocese two
years later, Nicholas attempted to create a model diocese. Encountering
strong opposition from entrenched interests, the cardinal failed, whether
acting directly or through an agent, to make permanent constructive
changes. Eventually he had to return to the Roman curia. Representatives
of the city found Cusanus at Todi in the summer of 1464 with their
complaints about his representative, the Carmelite Gaspar de Sicilia. Al-
ready ailing and distracted by Pope Pius’ projected crusade, he sent the
city a letter exhorting the citizens of Orvieto to cultivate peace, quiet and
prayer.1 These reform e�orts have been described by Thomas Frank as
the final example of Nicholas’ optimism, his confidence that reform of
the Church and society could be e�ected.2

While in Umbria in June of 1463, before his mission to Orvieto went
sour, Cusanus visited the monastery of Monte Oliveto, the Mount of
Olives. He may have desired to spend some time in a monastic setting,
having once expressed to the monks of Tegernsee some years before a
desire to give up a prelate’s labors for a monastic cell:

1 These visits to Orvieto are summarized in Morimichi Watanabe, Nicholas of Cusa. A
Companion to His Life and Times, ed. Gerald Christianson and Thomas M. Izbicki,
Farnham 2011, 370–376; Erich Meuthen, Nicholas of Cusa. A Sketch for a Biogra-
phy, trans. David Crowner and Gerald Christianson, Washington, D. C. 2010, 135–138,
145.

2 Thomas Frank, Cusanus und die Reform der Hospitäler von Orvieto (1463), in: Re-
novatio und unitas – Nikolaus von Kues als Reformer. Theorie und Praxis der Refor-
matio im 15. Jahrhundert, ed. Thomas Frank und Norbert Winkler, Göttingen 2012,
157–176 at 176.
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» Nevertheless, drawn back VCLY much trom the hıighest thıngs by the distractions
of thıs world Theretore, old the brothers have cell prepared for Would that
there WOIC oıven the sacred eisure be enjoyed Nn the brothers, wh AL free
aAM SCS how the Lord 15. hıs desire probably had een heightened by hıs LrOU-
bled epıscopate 1 Brixen.«  E

Our record of C usanus’ VIS1It Monte Olıveto 15 twotold. He preached
hıs last recorded SCIINOIMN there Irınıty Sunday, July \ 5 1463 It WAS

preached AL the clothing of postulant from Bologna wıth the
habıt of monastıc novıce.* ('usanus conterred hıs z AINcC the
aspırıng monk hıs SCIINOIMN 15 unusual 1n hıs COI DUS of 203% PIC-
served 1n outlıne 1n extens1ive wrıitten form because 1T WAS recorded
by (OI1C of the ()lıvetans themselves for theır z edification.} The other
record 15 letter the cardınal the monk Nıcholas, wrıitten
1n Montepulciano wıthın the OCLAVE of the Feast of Corpus Chrıist1 1n the
SUININECET of 1463, enlargıng SOINC thıings sa1d 1n the sermon.®

The cardınal] reached Monte Olıveto July 35 1463, accompanıecd by
LW bıshops ın hıs z household. VWhether NOL they WEEIC expecting
hıs arrıval, the abbot general of the Olıvetans, the elderly Bartholomaeus
Politianus,/ aın the monks Presecnt welcomed theır ılustrious visıtor.

EFEDMOND VANSTEENBERGHE, Autour de la docte ıgnorance. Un CO  sc SUF: la theo-
logıe mystique sıecle, Munster 10L Y Letter MORIMICHI WATANABE, Nıcholas
of (usa aAM the Iyrolese Monasteraes. Reform and Resıistance, ın:‘ Hıstory of Political
Thought (19 y3—-/2
( In NOvICEeSs ın the earliest edition of the Olıvetan cONstLUtUMHNONS avaıllable the author, SCC

Regula Patrıs Benedict1 e1 (Constitutiones Congregation1s Montiıs Olıveti, Roma 1602,
CConstitutiones, PL. Z 60—61, chapters 4344 ( In the cONsSUtTULONS ın general, SC JOHN
(LUMMINS, The ()livetan CCOonstitut1ons, 11} Ampleforth Journal (December 1596) 149—164
Sermo GOAXCIUIIL, AL1IX, 651—691 681 >Sermo reverendiıissımı 1n Chrıisto patrıs
domını domiını Nıcola1 de Alamanıa cardınalıs SANCL1 DPetr1 add vincula, quando VEest1VvIt
UMUIN luvenem 1n hoc moöonNnaster10.« The Prologus, AIX, 11. L, lın 4_6) SaV S the SCI I11OM

WaS recorded » ul ene instructı volentes reliıg10nem NOSLram intrare sapıentiae el iıntel-
lectus PCI CONSCUYUCHS fervorıs el devotlonıs AaUSMENTUM CONSCQUANLUF ... ].«
The Ian WaS called Nıcholas Albergati 1n the echtion by (JERDA V BREDOW,
SC Das Vermächtnis des Nıkolaus VOo Kues Der Briet Nıkolaus Albergatı nebst der
Predigt 1n Montoliveto (1463 Habilitations-Schrift Heidelberg 1955 However, the
letter Only Addresses hım (26) AS »Te Nıcolaum Bononmensem«, whıile the Sermo de-
ser1ibes hım AS » UMNUuSs stucdens quı Bonon1a VenNIL« (h AL1IX, 11. 3) lın 12) SECONDO
LANCELOTTI,; Hıstoriae Olıvetanae Lbri duo, enez1a 1623, y1, 1n the Bavarıan State
Library, Accessed V1a EKuropeana 18 May ZO14, SaVyS » Bononiensem 1adolescentu-
lum«. SEE INOTEC recently, IRSTIN SEYER: Der SOSECENANNLE Albergati-Brief des Nıkolaus
(LUusanus, 1n Litterae usanae Y (200$5 69—75
LANCELOTTI,; Hıstorijae Olıvetanae libri duo (see 1bove 11. O, MOoODESTO SCARPINI,;
mOonNnacCı benedettin: dı Monte Olıveto, San Salvatore Monterrato 1942, 96—97
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»Nevertheless, I am drawn back very much from the highest things by the distractions
of this world. Therefore, I told the brothers to have a cell prepared for me. Would that
there were given to me the sacred leisure to be enjoyed among the brothers, who are free
and see how sweet the Lord is. This desire probably had been heightened by his trou-
bled episcopate in Brixen.«3

Our record of Cusanus’ visit to Monte Oliveto is twofold. He preached
his last recorded sermon there on Trinity Sunday, July 5, 1463. It was
preached at the clothing of a young postulant from Bologna with the
habit of a monastic novice.4 Cusanus conferred his own name on the
aspiring young monk. This sermon is unusual in his corpus of 293 pre-
served in outline or in an extensive written form because it was recorded
by one of the Olivetans themselves for their own edification.5 The other
record is a letter the cardinal wrote to the young monk Nicholas, written
in Montepulciano within the octave of the Feast of Corpus Christi in the
summer of 1463, enlarging on some things said in the sermon.6

The cardinal reached Monte Oliveto on July 3, 1463, accompanied by
two bishops and his own household. Whether or not they were expecting
his arrival, the abbot general of the Olivetans, the elderly Bartholomaeus
Politianus,7 and the monks present welcomed their illustrious visitor.

3 Edmond Vansteenberghe, Autour de la docte ignorance. Un controverse sur la théo-
logie mystique au XVe siècle, Münster 1915, Letter 8. Morimichi Watanabe, Nicholas
of Cusa and the Tyrolese Monasteries. Reform and Resistance, in: History of Political
Thought (1986) 53–72.

4 On novices in the earliest edition of the Olivetan constitutions available to the author, see
Regula S. Patris Benedicti et Constitutiones Congregationis Montis Oliveti, Roma 1602,
Constitutiones, pt. 2, 60–61, chapters 43–44. On the constitutions in general, see John
Cummins, The Olivetan Constitutions, in: Ampleforth Journal (December 1896) 149–164.

5 Sermo CCXCIII, h XIX, 681–691 at 681: »Sermo reverendissimi in Christo patris
domini domini Nicolai de Alamania cardinalis sancti Petri ad vincula, quando vestivit
unum iuvenem in hoc monasterio.« The Prologus, h XIX, n. 1, lin. 4–6, says the sermon
was recorded »ut bene instructi volentes religionem nostram intrare sapientiae et intel-
lectus et per consequens fervoris et devotionis augmentum consequantur [. . .].«

6 The young man was called Nicholas Albergati in the edition by Gerda von Bredow,
see Das Vermächtnis des Nikolaus von Kues. Der Brief an Nikolaus Albergati nebst der
Predigt in Montoliveto (1463), Habilitations-Schri� Heidelberg 1953. However, the
letter only addresses him (26) as »te Nicolaum Bononiensem«, while the Sermo de-
scribes him as »unus studens qui ex Bononia venit« (h XIX, n. 3, lin. 12). Secondo
Lancelotti, Historiae Olivetanae libri duo, Venezia 1623, 51, in the Bavarian State
Library, accessed via Europeana on 18 May 2014, says: »Bononiensem adolescentu-
lum«. See more recently, Kirstin Zeyer: Der sogenannte Albergati-Brief des Nikolaus
Cusanus, in: Litterae Cusanae 5, 2 (2005) 69–75.

7 Lancelotti, Historiae Olivetanae libri duo (see above n. 6) 50; Modesto Scarpini, I
monaci benedettini di Monte Oliveto, San Salvatore Monferrato 1952, 96–97.
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Nıcholas ot (.usa and Monte Olıveto

The MONASLELY had een ounded 1n the fourteenth CENLULV, but 1T W AS

o1ven 1ts Present decoratlion only after ( usanus’ death 1n 1464 \We do
NOW that he S 1ıW image of the Olıvetan AaIINs, aAatOp three
hılls, for he mentloned thıs 1n the SCIINOMN

» In the MONASLEF V a1sO sı W the standard of the holy SCr mountaın, three
/ hılls] and 0)81° \ cross|;, wıth flourishing Olıve leaves around 1L ... ].«

hıs emblem of the Oorder stood ALl the of the MONASLELY ın 1n the
cloister.® The Olıve leaves fit the bıblical Mount of Olıves, wıth the gdi-
den of Gethsemane, whiıle the hılls could denote both Calvary ın the
TIuscan countrysıde wıth 1ts Olıve STOVCS.

(OQQur Olıvetan recorder iındıcated that the cardınal behaved 1n fıttıng,
PI10US INAanLNLET whiıle ALl the monastery:

» He eonducted hımself quıte laudably. For they presented themselves humbily, devoutly,
honestly aAM modestly, and, ıf they WOIC monks, observed the dıivine ofhces and
sılence, that ßl the monks marveled: and they fasted the days which ember days
oecurred. And the IN OSL reverend ord cardınal celebrated 111455 A day, CVC1IN when he
arrıved aAM when he left us.« }

hıs INaYy explaın, AL least partıally, how the monks could ask em1inent
PEISONASC preach AL monastıc O  9 the clothing of NOVICE,

whether NOL they NeW of SOINC personal connection of the cardınal]
the postulant.

Monte Olıveto had had 1ts z coNNect1OonNs wıth the Roman curı1a 1n
the rTecent Past Durıing the (sreat estern Schism, Gregory AIL,; the

SEeYTMO GOXCIUIL, AL1IX, 11. 16, lın 1— 1 ©O° > Et d1c0o de 1StO Monte Olıveti Consıdero
Lres monticulos el solum U11US habet CIHUCEILN, alıı NO duo habent arborem olıyarum
dextrıis el S1IN1STF1S. Ita m1h] videtur vid1sse, 61 ene ecONICEre potut, el 1n ingressu huus
locı super1us Ad Crucıs 1n celaustro. In mOoNaAaster10 QUOYQUE CO 1dClı vexıllum
SANCLAEC Cruc1s Uup IMNMONLEM trınum el UMUIN erectium CL Olıvıs virentibus tfolhs A -

tantıbus, omn124 1sta alıquıid sienıficant, alıquıid ındıcant ımportant. « hıs emblem
APPCAaX S 1n (Olıvetan manuscr1ıpts; SC MILVIA BOLLATI,; The (O)lıivetan Gradual. Its Place
1 Fitteenth Century Lombard Manuscript Iluminatıion, London 2008, figures Zy 4_6)
16
SEeYTMO GOAXCGILL, AIX, 11. Zy lın ND  —1 »1pse CL duobus ep1scop1s OM1-
tantıbus unıversa amılıa SUud, donec 1 eodem monNaAaster10 tult, valde laudabiliter
CO  us funt. Nam ıTa humiuılıter, devote, honeste modeste exhibuerunt, 61
rel191061 forent stando 1n ofhens Alvinıs 1n sılent10, ıTa quod monachı m1ra-
bantur, 1eıunando ıllıs diebus, 1n quibus LCEIMPOKA NL. Et TEVCI1ICH-

dissımus carchnalıs IMNnı dAje celebravit, et1am quando venıt quando nobis YrecessIit. «
LANCELOTTI, Hıstorae ()livetanae Libri duo (see 1bove y 1 ment10Ons the SC1I INOMN and
then acdels »Impensıs omnıbus satısftacıt.«

155

Nicholas of Cusa and Monte Oliveto

The monastery had been founded in the fourteenth century, but it was
given its present decoration only a�er Cusanus’ death in 1464. We do
know that he saw an image of the Olivetan arms, a cross atop three green
hills, for he mentioned this in the sermon:

»In the monastery I also saw the standard of the holy cross set up on a mountain, three
[hills] and one [cross], with flourishing green olive leaves around it [. . .].«

This emblem of the order stood at the entry of the monastery and in the
cloister.8 The olive leaves fit the biblical Mount of Olives, with the gar-
den of Gethsemane, while the hills could denote both Calvary and the
Tuscan countryside with its olive groves.

Our Olivetan recorder indicated that the cardinal behaved in a fitting,
pious manner while at the monastery:

»He conducted himself quite laudably. For they presented themselves humbly, devoutly,
honestly and modestly, and, as if they were monks, observed the divine o�ces and
silence, so that all the monks marveled; and they fasted on the days on which ember days
occurred. And the most reverend lord cardinal celebrated mass every day, even when he
arrived and when he le� us.«9

This may explain, at least partially, how the monks could ask so eminent
a personage to preach at a monastic ceremony, the clothing of a novice,
whether or not they knew of some personal connection of the cardinal to
the postulant.

Monte Oliveto had had its own connections with the Roman curia in
the recent past. During the Great Western Schism, Gregory XII, the

8 Sermo CCXCIII, h XIX, n. 16, lin. 1–10: »Et dico de isto Monte Oliveti. Considero
tres monticulos et solum unus habet crucem, alii non, duo habent arborem olivarum a
dextris et a sinistris. Ita mihi videtur vidisse, si bene conicere potui, et in ingressu huius
loci superius ad arcem crucis et in claustro. In monasterio quoque ego vidi vexillum
sanctae crucis super montem trinum et unum erectum cum olivis virentibus foliis as-
tantibus, et omnia ista aliquid significant, aliquid indicant et important.« This emblem
appears in Olivetan manuscripts; see Milvia Bollati, The Olivetan Gradual. Its Place
in Fifteenth Century Lombard Manuscript Illumination, London 2008, figures 2, 4–6,
16.

9 Sermo CCXCIII, h XIX, n. 2, lin. 9–19: »Ipse autem cum duobus episcopis se comi-
tantibus et universa familia sua, donec in eodem monasterio fuit, valde laudabiliter
conversatus fuit. Nam ita humiliter, devote, honeste et modeste se exhibuerunt, ac si
religiosi forent stando in o�ciis divinis et in silentio, ita quod omnes monachi mira-
bantur, et ieiunando illis diebus, in quibus quattuor tempora occurrerunt. Et reveren-
dissimus cardinalis omni die celebravit, etiam quando venit et quando a nobis recessit.«
Lancelotti, Historiae Olivetanae libri duo (see above n. 6) 51 mentions the sermon and
then adds: »Impensis omnibus satisfacit.«
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Roman cla1ımant the PaDaCVY, assıgned the MONASLELY of Santa (s1ustina
Padua the Olıyetans 14058 but reserved PECNSION from that —
LEIY hıs nephew Cardınal AÄAntonıo Correr A5 commendatory abbot
hıs form of papal Patronage INaYy explaın why the privileges assıgned by
Julıus 1{ CENLULY later orbade both (O)lıvetan mMO  es

commendam ın ASS1SMNS drawıng theır frunts.! Iso
1430 Cardınals AÄAntonıo ( asını AaN! 1ccolö Albergatı devised reforms
for the Olıvetan CONgrESALON especı1ally ocused V1S1LALLON ın
NAasSi1Cc stabılıty The monks later 143 /; modihed these CONSLILULLONS

better match theır needs
More 1iNTeracL10ons Cal be found privileges oranted by the

by Gregory XI the last PODC before the (sreat estern Schıism
AaN! then three after the Schıism Martın Kugen1us aın 1US

1US visıted the MONASLELY 1462 ertll’lg that the LCS10D abounded
Olıves (as W AS fıttıng for the MONASLELY name) 1A5 el] A5 fru1ts

AaN! utSs He praised the monks hıs C’ommentarıes aın observed theır
vegeLlarıan 1et Hıs privilege WAS oranted the CONTLEXT of thıs
together wıth indulgences 15 (Pıus built hıs privılege Part the (OI1C

oranted by Kugen1us b E These vood 1iNLTeracL10nNs combined wıth ( 'usa-

(sregory later revoked thıs COMNCESS1IONMN hıs nephew; SCS ALERIO ‚ATTANA Momentı1
dı SLOF1A spirıtualitä Olıvetana (secolı XLIV XX) (esena Z00 /, \ (Gsregorvy then
named another kınsman Ludovico Barbo, 1bbot FESCI VINS substantıial PECNS1ION the
cardınal see ıbıd y

11 Princeton Unıversıity MS 9 9 SV »Quod Monasterı1a 10 POSS1INL ecomendam uel
aAdmınıstratiıonem obtineri« bid tol » Non POLECSL PENSIO TESCIUANM u fructibus
Aalıcuus IMNONAasStLENN1 Nec 1U alıquıid acquıirı [ The Princeton MANUSCKIPL coll-
eCLON of (Olıvetan privileges issued durıng the Reign of Juhus 11 SCS [)ON SKEMER
Medieval aAM Renaijissance Manuscrıpts the Princeton Unıversıity Library, » vols
Princeton 2013, vol 415 315
ÄNTONIUS BARGENSIS Chronicon Montıs Olıveti (1 13—1450) ad Placıdus Lugano,
Fırenze 1901 76 o Accessed V1a the Internet ÄArchive, April ZUO14

13 | ANCELOTTI Hıstoriae Olıvetanae libri duo (see 1bove 40 The O)lıvetans
received COPY of (Csregory X [ letter tavorıng the CONSrFrESALLON SC bid y
Princeton MS (see 1bove 11) 39

15 LL ANCELOTTI Hıstoriae O)livetanae lıbrı duo (see above 4 / 45 Memoıirs of Renals-
Pope The ( ommentarıies of Pıius 11 Abrıdgement Florence Grage, d

Leona Gabel New ork 1962 2Z0% 204
Bullarum privileg1orum dıplomatum Romanorum Pontihecum amplıssıma collec-
LLO ]) ad Carolus Cocquelines, vol 3) pL 1 b Kugeni0 add Leonem scC1licet 1b
ALLT1LO 1451 Ad 1521 Roma 1 /45y 113—116 annotated wıth references the later V1-
lege of Julius 11
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Roman claimant to the papacy, assigned the monastery of Santa Giustina in
Padua to the Olivetans in 1408 but reserved a pension from that monas-
tery to his nephew Cardinal Antonio Correr as commendatory abbot.10

This form of papal patronage may explain why the privileges assigned by
Julius II a century later forbade both granting Olivetan monasteries in
commendam and assigning pensions drawing on their fruits.11 Also, in
1430, Cardinals Antonio Casini and Niccolò Albergati devised reforms
for the Olivetan congregation, especially focused on visitation and mo-
nastic stability.12 The monks later, in 1437, modified these constitutions
to better match their needs.13

More positive interactions can be found in privileges granted by the
popes, by Gregory XI, the last pope before the Great Western Schism,
and then three popes a�er the Schism, Martin V, Eugenius IV and Pius
II. 14 Pius visited the monastery in 1462, writing that the region abounded
in olives (as was fitting for the monastery’s name), as well as vines, fruits
and nuts. He praised the monks in his Commentaries and observed their
vegetarian diet. His privilege was granted in the context of this visit
together with indulgences.15 (Pius built his privilege in part on the one
granted by Eugenius.16) These good interactions, combined with Cusa-

10 Gregory later revoked this concession to his nephew; see Valerio Cattana, Momenti
di storia e spiritualità olivetana (secoli XIV–XX), Cesena 2007, 49–52. Gregory then
named another kinsman, Ludovico Barbo, abbot, reserving a substantial pension to the
cardinal; see ibid., 52–57.

11 Princeton University MS P 97, f. 8v: »Quod Monasteria non possint in comendam uel
administrationem obtineri«; ibid., fol. 9r: »Non potest pensio reseruari super fructibus
alicuius monasterii. Nec ius aliquid acquiri [. . .].« The Princeton manuscript is a coll-
ection of Olivetan privileges issued during the Reign of Julius II; see Don Skemer,
Medieval and Renaissance Manuscripts in the Princeton University Library, 2 vols.,
Princeton 2013, vol. 2, 313–315.

12 Antonius Bargensis, Chronicon Montis Oliveti (1313–1450), ed. Placidus M. Lugano,
Firenze 1901, 76–82, accessed via the Internet Archive, 22 April 2014.

13 Lancelotti, Historiae Olivetanae libri duo (see above n. 6) 39–40, 44. The Olivetans
received a copy of Gregory XI’s letter favoring the congregation; see ibid., 50.

14 Princeton MS P 97 (see above n. 11) �. 39v–47r.
15 Lancelotti, Historiae Olivetanae libri duo (see above n. 6) 47–48; Memoirs of a Renais-

sance Pope. The Commentaries of Pius II, an Abridgement, trans. Florence A. Gragg, ed.
Leona C. Gabel, New York 1962, 293–294.

16 Bullarum privilegiorum ac diplomatum Romanorum Pontificum amplissima collec-
tio [. . .], ed. Carolus Cocquelines, vol. 3, pt. 3: ab Eugenio IV ad Leonem X, scilicet ab
anno 1431 ad 1521, Roma 1743, 113–116, annotated with references to the later privi-
lege of Julius II.
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Nıcholas ot (.usa and Monte Olıveto

Nnus VISItS Orvıeto, INay explaın the willıngness of the ()lıvetans
AVeEe cardınal] V1SIt theır mother house, AaN! CVCIN LNOIC ask hım de-
Drecantıbus monachıs celebrate 111455 AaN! preach.

The SCIINO, 1A5 recorded W AS delıivered 1n the monastıc church Just
before the maın 1114855 of Irınıty Sunday wıthın it; AL the offertory.
('usanus WAS the celebrant, 1A5 el] 1A5 the preacher. According the
(O)lıvetan ACCOUNLT

And SINCE he would S1L, varbed 1n VesSITMENT.: fıtting tor such solemnity, SCAL was
prepared tor hım before the altar.!7

The SCIINOIMN began wıth interrogatıon of the professed monk wh
presented the INa  a AaN! of the postulant hımself. \We Cal ıimagıne

elderly cardınal ıinterrogatıng IMall, but the 111a INaYy
AVeEe een (for 1CE4SO11S5 111 ment1on later) taırly fragıle 1n AaDPPDCALANCE.
The 111a asked for the (O)lıvetan habıt, but the cardınal asked hım
ıf he NeW for what he W AS asking.” hen he aunched 1nto expla-
natıon of what being monk ınvolves. Although NOL monastıcally ralned
hımself, Nıcholas had sutficıent interest 1n the contemplatıve 1ıfte lay
OuL explanatıon that might AVeEe daunted less determıined youth. He
expected, aAlmost certamly, posıtıve reply thıs exposıtion. ””

Nıcholas W AS quick dıstinguıish between the habıt aın the monk He
quoted proverb the eftect that >the habıt Oe€es NOL make the monk«
| Walther 105349], continumg » but 1ıte ın PFrEeCIOUS AaN! pralse worthy
conduct [do],« cıtıng papal decretal, Porrectum, De regularıDus,
3.31.13, that eftect.? Hıs definıtion of monk 15 NOL novel, but 1T
bears quoting AL length:

Sermo COXCELILL AIX, 3) lın 1—S » Unde CL 1n die sanctıssımae trınıtatıs, QUaAC
OCccurıt LUNG quınta die 1ulı1 1463, PFIO SsULa reverenda mansuetuchne el humlıilıtate
qulevisset deprecantibus monachıs, uL m1ssam ma10rem celebrare deberet, el CL 1A21
ındutus vestiment1s add LANLAIN solemn1ıtatem condecentibus ANLE altare MAa1lus 1n secde add
hoc ıb pracparala consedisset, CXOTISUS ST sermocınando loquı ... ].«

18 Sermo COXCELILL AL1IX, 11. 3) lın 15—21.
19 Sermo COXCELILL AIX, Y lın 1 » Audı CI SO intellıge bene, quıd iımportet LUa

petiti0, el POSLCA, CL POSLCA, CL intellexer1s, respondebis miıht, 61 V1S assequı quod
petstl. «

20 Sermo COXCILL AL1IX, 11. 6) lın 1 »Quare CI SO petıs talem habıtum, CL 1PSO
110  — efficiarıs melhor vel Sanct10r, quı1a ‚habitus 11O  D facıt monachum<«, sednd ıca CO1N-

versatıo preti0sa el laudabilis, 1 capıtulo Porrectum de regularıbus?«

157

Nicholas of Cusa and Monte Oliveto

nus’ visits to Orvieto, may explain the willingness of the Olivetans to
have a cardinal visit their mother house, and even more to ask him de-
precantibus monachis to celebrate mass and preach.

The sermon, as recorded was delivered in the monastic church just
before the main mass of Trinity Sunday or within it, at the o�ertory.
Cusanus was the celebrant, as well as the preacher. According to the
Olivetan account:

And since he would sit, garbed in vestments fitting for such a solemnity, a seat [was]
prepared for him before the great altar.17

The sermon began with an interrogation of the professed monk who
presented the young man and of the postulant himself. We can imagine
an elderly cardinal interrogating a young man, but the young man may
have been (for reasons I will mention later) fairly fragile in appearance.
The young man asked for the Olivetan habit, but the cardinal asked him
if he knew for what he was asking.18 Then he launched into an expla-
nation of what being a monk involves. Although not monastically trained
himself, Nicholas had a sufficient interest in the contemplative life to lay
out an explanation that might have daunted a less determined youth. He
expected, almost certainly, a positive reply to this exposition.19

Nicholas was quick to distinguish between the habit and the monk. He
quoted a proverb to the e�ect that »the habit does not make the monk«
[Walther 10534a], continuing »but life and precious and praise worthy
conduct [do],« citing a papal decretal, c. Porrectum, De regularibus, [X
3.31.13] to that e�ect.20 His definition of a monk is not novel, but it
bears quoting at length:

17 Sermo CCXCIII: h XIX, n. 3, lin. 1–8: »Unde cum in die sanctissimae trinitatis, quae
occurit tunc quinta die iulii 1463, pro sua reverenda mansuetudine et humilitate ac-
quievisset deprecantibus monachis, ut missam maiorem celebrare deberet, et cum iam
indutus vestimentis ad tantam solemnitatem condecentibus ante altare maius in sede ad
hoc sibi praeparata consedisset, exorsus est sermocinando loqui [. . .].«

18 Sermo CCXCIII: h XIX, n. 3, lin. 15–21.
19 Sermo CCXCIII: h XIX, n. 5, lin. 1–3: »Audi ergo et intellige bene, quid importet tua

petitio, et postea, cum postea, cum intellexeris, respondebis mihi, si vis assequi quod
petisti.«

20 Sermo CCXCIII: h XIX, n. 6, lin. 1–5: »Quare ergo petis talem habitum, cum ex ipso
non efficiaris melior vel sanctior, quia ›habitus non facit monachum‹, sed vita et con-
versatio pretiosa et laudabilis, ut in capitulo Porrectum de regularibus?«
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» A monk, AS 15 tound 1 16 8) 15 named from IL  y which 15 alone, and chus,
and, therefore, monk chould be aAlone that he better be free and PIay God:; and he
chould be used solıtude, that he C4M be quıiet INOTE treely, iıntent the CONLEIN-

platıon of thıngs celest1al and the tellowshiıp of the angels and be oıven Vr the divıne
ofhice.«*'

Nıcholas, however, d1d NOL dwell thıs AL length. He sa1d that NOL Just
the 111455 but procession be held » OI1l ACCOUNL of the ımmınent Warlr

wıth the Iurks« requiıred brevity.” Therefore, the cardınal, 1A5 noted ab-
OVC, spoke of the Mount of Olıves, the namesake of Monte Olıveto,
whıiıch Jesus wıthdrew the CVC of Hıs Passıon. The three hılls of
the (O)lıvetan A1LINS WEEIC connected by hım the Irmity.?

Perhaps wıth the crusade 1n miınd, he preached the LExXT » Whoever
wıshes COINC after I  $ let hım take hıs AaN! follow 111 « | Mt
16:24].“* He applied the LEexXT the postulant, telling hım thıs 15
what 1t be monk of Monte Olıveto:

»Sınce, therefore, VYOU AL youth, do VOUu NOL fear ear the and almost die?
Indeed 1L wıll be NECESSALV die the world and, being Orn agaın AS ıf for God,
because 0)81° C4Il INto the kıngdom of heaven unless he 15 Orn agaın, accordıng

the words a  YesSSEC Nicodemus 1 John 24 and elsewhere, ‚ Unless oraın of
wheat talls, 1L wıll be dead the earth: 1L wıll NOL ear frunt: John 12[:24] The NOVICE
WaS dAje hımself aAM V the CYrOSS.«  i

The cardınal 41so told the INa  a that he had be 1ıke x0o0d olıve
LreCe, Olıvetan, »standıng by the CIOS5S, « the leaves of whıiıch WEIC

71 Sermo COXCILL AIX, 11. 8) lın Z » Monachus, S1CUL habetur XVI prıma Capı-
tulo (OCtavo), Aicıtur >INONNOS<, quod ST solus, schus«, ıdeo monachus debet Ssolus
C55C, uL melıus possıt Deo VaAaCaIiI el y 1n solıtudcdıne versarı debet, uL liberius el

quietius contemplation1 caelestium 1n sSOC1letate angelorum S1L intentus 1n ofhcıi0
divino S1IL mancıpatus.

7 Sermo COXCILL AIX, 19, lın 1 »Sed quoniam mıssarum solemn12a
celebratur; processionem tacturı propter Teucrorum ımmıNENS bellum, add
talı materı1a OM18sa redeamus Ad proposıtum NOSLrUM videamus quıd signıficet ıste
Mons Olıveti, quı est PINgU1S< preti0sus. >1 UJUO beneplacıtum est Deo ha-
bitare 1 .

723 SEE 1bove
24 Another CONLEXT mıght be the Passıon pıety of the evot1o Moderna: SCS evot1o

Moderna. Basıc Wrıitings, d John Van Engen, Mahwah 1955, 88
25 Sermo COXCELILL AIX, 11. 1 lın -  —16 » Immo CIO el morı mundo oportebit Deo

Vvivere renascendo denuo, quı1a HEeINO POLECSL 1 FU caelorum intrare, >M181 renateus

tuer1it<, 1U xta ıllud lohannıs add Nicodemum, alıbi ‚ Nısı STa frument] cadens 1
OrLuum tuerit;,< >11011 1ffert tructum«, lohannıs 12 capıtulo. Et ıdeo debes

occıdere anımam LUAIN, 61 ıllam AaIMdas, abnegando ıpsum el portando.«
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»A monk, as is found in C. 16 q. 1 c. 8, is named from monos, which is alone, and chus,
and, therefore, a monk should be alone so that he better be free and pray to God; and he
should be used to solitude, so that he can be quiet more freely, intent on the contem-
plation of things celestial and the fellowship of the angels and be given over to the divine
o�ce.«21

Nicholas, however, did not dwell on this at length. He said that not just
the mass but a procession to be held »on account of the imminent war
with the Turks« required brevity.22 Therefore, the cardinal, as noted ab-
ove, spoke of the Mount of Olives, the namesake of Monte Oliveto, to
which Jesus withdrew on the eve of His Passion. The three green hills of
the Olivetan arms were connected by him to the Trinity.23

Perhaps with the crusade in mind, he preached on the text »Whoever
wishes to come a�er me, let him take up his cross and follow me« [Mt.
16:24].24 He applied the text to the young postulant, telling him this is
what it meant to be a monk of Monte Oliveto:

»Since, therefore, you are a youth, do you not fear to bear the cross and almost die?
Indeed it will be necessary to die to the world and, being born again as if for God,
because no one can enter into the kingdom of heaven unless he is born again, according
to the words [addressed] to Nicodemus in John 3[:24] and elsewhere, ›Unless a grain of
wheat falls, it will be dead on the earth; it will not bear fruit‹ John 12[:24]. The novice
was to die to himself and carry the cross.«25

The cardinal also told the young man that he had to be like a good olive
tree, an Olivetan, »standing by the cross,« the leaves of which were green

21 Sermo CCXCIII: h XIX, n. 8, lin. 2–9: »Monachus, sicut habetur XVI q. prima capi-
tulo (octavo), dicitur a ›monos‹, quod est solus, et ›chus‹, et ideo monachus debet solus
esse, ut melius possit Deo vacare et orare, et in solitudine versari debet, ut liberius et
quietius contemplationi caelestium et in societate angelorum sit intentus et in o�cio
divino sit mancipatus.«

22 Sermo CCXCIII: h XIX, n. 15, lin. 1–7: »Sed quoniam missarum solemnia sumus
celebraturi et processionem facturi propter Teucrorum imminens bellum, ad praesens
tali materia omissa redeamus ad propositum nostrum et videamus quid significet iste
Mons Oliveti, qui est ›mons pinguis‹ et pretiosus. ›in quo beneplacitum est Deo ha-
bitare in eo‹.«

23 See above n. 6.
24 Another context might be the Passion piety of the Devotio Moderna; see Devotio

Moderna. Basic Writings, ed. John Van Engen, Mahwah 1988, 88.
25 Sermo CCXCIII: h XIX, n. 17, lin. 8–16: »Immo vero et mori mundo oportebit et Deo

vivere renascendo denuo, quia nemo potest in regnum caelorum intrare, ›nisi renatus
fuerit‹, iuxta illud Iohannis 3o ad Nicodemum, et alibi: ›Nisi granum frumenti cadens in
terra mortuum fuerit,‹ ›non a�ert fructum‹, Iohannis 12o capitulo. Et ideo tu debes
occidere animam tuam, si illam amas, abnegando te ipsum et crucem portando.«
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CVCIN 1n wıinter.?° The prospective NOvICEe W AS expected PEISEVELIC 1n
PTaycCcI 1A5 Jesus d1d the Mount of Olıves durıng the 1n the
varden, when He sweated blood 1.1; Matthew 26:42; Luke 22144 ].”

The INa  a W AS oftered the chance Lurn back ıf he lacked the
VIrtues NECESSaLYV attaın holiness. He W AS reply wıth words o1ven
hım by the cardınal:

»Lord, understand enough what VYOU saıdcl and know and contess myself NOL have
PresecnL NOL 1able attaın PresenL such virtues and the meanıng of such words,
that 18, ‘monk of Monte Olıveto,’ but hope ACL 1ıke 0)81° whıi enters the study of
dıivine and mundane letters, 0)81° wh professes the mechanıcal arls, wh attaıns NOL

suddenly and quickly the perfection of the subject SCleNCE other arı which he
desires learn, but lıttle by lıttle and day by day PUrSUCS 1L ... ].«“5

The Nnovıce W AS becoming, 1n thıs simıle, apprentice.
(usanus continued AL length, speakıng of the vIrfues monk

would eed These he compared wıth Peter, James and John, who_
panıed Jesus the mountaın the OCccCcasıon of the Transfiguration Mat-
thew 1/.1—9, Mark 9 2_8, Luke 9:28—36| and Gethsemane. These three he
identified, respectively, wıth obedience, POVEILY and chastıty. The qualities
expected of zo0d Benedictine monk, OMNCEC he had left the worle.?? The
cardınal warned hım, 1A5 parı of obedience, follow the rule of Benedict,
26 Sermo COXCILL AIX, 11. IS, lın 1 »51 V1S GSSC 1n Monte Olıveti, prius efficairıs

ONna Olıva, QUaC 1U xta habet tolıa vırentıa SCILLPCL, el HUL UHalıı e1 cadunt
et1am LEMPOFEC hıemalı.«

27 SermO CO XCI XIX, I93 lın 1— 11 » Er uL S15 SCHIDECI virıdıs 1VUS ın fervore
devotion1s, considerare ebes, quomodo domıinus nNnOostier lesus Christus 1ta perseveraviıt ın

1Sto Olıvet1 ın fervore devotl1onıs CU. pinguedine Oration1s quod, dum immınente
<1b1 LEMPOFEC pass1on1s SU4C secundum humanıtatem SU4C carnıs ın agOon1A eoNnNstıitueretur
Propter imagınem mortıs durissımae J UALT sutfferre habebat, perseveraviıt ın Oratlone e1
0ONnAa voluntate implendi1 SCHIDECI Patrıs voluntatem pertulit sudorem sanguıneum ]«

N Sermo COXCILL AIX, . 2 lın 1— 12° » Tamen CerLum 11O  D habeo, quıid sent1As
propter QUaC CO d1Xl tbi. Et 61 diceres mıh)j: >Domuiune, CO Satıs iıntellex]1 QUaC
A1x1istis SC10 confiteor 110  — habere Ad 950 GSSC 1n iınstantı

assequı tales vırtutes signıficationes talıum nNomMıNUM, videlıcet monachı Mon-
L1s Olıveti, sednd P facere S1CUL ılle, quı iıntrat stuciıum lıtterarum divinarum munda-
CAUuUL quı alıas mechanıcas profitetur, quı 10 subito rePENLE perfect10-
1E stuch11 scC1eNt14€ vel alterıus Aartıs ( UaLnı arrıpıt assequıtur, sed paulatım de die
1n d1em proficit. Ita el CO de vıirtute 1 virtutem iıntendo POSsL hoc princıpıum
assumptionem habitus SANCL1 proficere tot1ıs virıbus stuchum NOV1 homıiınıs labore
ımprobo, quı omn124 V1INCıtL, arrıpere Aiebus noctbus iınsuclare 1U xta ICa pOss1-
bilıtatem, donec CL De1n acıutori0 praedictas vırtutes alıas, QUaC Ad monachı
erunt necessarı1ae, OpPOrtUNe <«

0 Sermo COXCELILL AL1IX, 11. Z lın 1-11. 40 lın 1
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even in winter.26 The prospective novice was expected to persevere in
prayer as Jesus did on the Mount of Olives during the agony in the
garden, when He sweated blood [ John 1:1; Matthew 26:42; Luke 22:44].27

The young man was o�ered the chance to turn back if he lacked the
virtues necessary to attain holiness. He was to reply with words given to
him by the cardinal:

»Lord, I understand enough what you said and know and confess myself not to have at
present – am not able to attain at present – such virtues and the meaning of such words,
that is, ‘monk of Monte Oliveto,’ but I hope to act like one who enters on the study of
divine and mundane letters, or one who professes the mechanical arts, who attains not
suddenly and quickly the perfection of the subject or science or other art which he
desires to learn, but little by little and day by day pursues it [. . .].«28

The novice was becoming, in this simile, an apprentice.
Cusanus continued at length, speaking of the virtues a young monk

would need. These he compared with Peter, James and John, who accom-
panied Jesus to the mountain on the occasion of the Transfiguration [Mat-
thew 17:1–9, Mark 9:2–8; Luke 9:28–36] and to Gethsemane. These three he
identified, respectively, with obedience, poverty and chastity. The qualities
expected of a good Benedictine monk, once he had le� the world.29 The
cardinal warned him, as part of obedience, to follow the rule of Benedict,

26 Sermo CCXCIII: h XIX, n. 18, lin. 1–4: »Si vis esse in Monte Oliveti, prius efficairis
bona oliva, quae iuxta crucem stans habet folia virentia semper, et numquam ei cadunt
etiam tempore hiemali.«

27 Sermo CCXCIII: h XIX, n. 19, lin. 1–11: »Et ut sis semper viridis et vivus in fervore
devotionis, considerare debes, quomodo dominus noster Iesus Christus ita perseveravit in
monte isto oliveti in fervore devotionis cum pinguedine orationis quod, dum imminente
sibi tempore passionis suae secundum humanitatem suae carnis in agonia constitueretur
propter imaginem mortis durissimae quam sufferre habebat, perseveravit in oratione et
bona voluntate implendi semper Patris voluntatem et pertulit sudorem sanguineum [. . .].«

28 Sermo CCXCIII: h XIX, n. 22, lin. 1–12: »Tamen certum non habeo, quid sentias
propter ea quae ego dixi tibi. Et si tu diceres mihi: ›Domine, ego satis intellexi ea quae
dixistis et scio et confiteor me non habere ad praesens nec esse compotem in instanti
posse assequi tales virtutes et significationes talium nominum, videlicet monachi Mon-
tis Oliveti, sed spero facere sicut ille, qui intrat studium litterarum divinarum munda-
narumque aut qui alias artes mechanicas profitetur, qui non subito et repente perfectio-
nem studii ac scientiae vel alterius artis quam arripit assequitur, sed paulatim et de die
in diem proficit. Ita et ego de virtute in virtutem intendo post hoc principium et
assumptionem habitus sancti proficere et totis viribus studium novi hominis labore
improbo, qui omnia vincit, arripere et diebus ac noctibus insudare iuxta meam possi-
bilitatem, donec cum Dei adiutorio praedictas virtutes et alias, quae ad statum monachi
erunt necessariae, opportune assequar [. . .].‹«

29 Sermo CCXCIII: h XIX, n. 29 lin. 1-n. 30 lin. 19.
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NOL devıaatıng CVCIN follow the rule of Augustine Francıs 1n doing
somethıing 700d. Hıs monastıc callıng requiıred submı1ıssıon of hıs 111
the rule.3° Nıcholas urged the postulant:

» And 5 SOINN, ACL accordın? the Lord’s counsel. Pray, lest VOX IntO temptation,
aAM PIaYy urgently that the Lord wıll Nn VOUu the of tollowıng aAM perfecting
what VYOU choose, because VYOU CANNOL do anythıng A 11 wıthout Him.«  51

And he warned the would-be (O)lıvetan that, 11CEC he had PuL hıs hand
the plow, he cshould NOL Lturn back |Luke 9:62 ].?” The postulant,
hıs knees, atfırmed hıs des1ire become monk of Monte Olıveto. He
sa1d that he had long cons1ıdered thıs callıng AaN! that he would NOL 1ve 1T

CVCIN ıf oftered bishopric cardınal’s hat.?
Havıng concluded hıs SCIINOL, ('usanus authorized the abbot general

of the ()lıvetans o1VveE the INa  a the habıt He ched hıs secular
clothing, AaN! the cardınal clothed hım wıth Olıvetan varb. hen Nı-
cholas, wıth 1n hıs CYCS, raised the 1L1CW novIice. The cardınal BdVC
hım hıs z baptısmal NaInc, Nıcholas, 1A5 hıs AINc 1n relıg10n. hıs
AIn he interpreted A5 »V1CtOT10US«, triumphant VCT the machınations
of Satan.}*

Shortly after leavıng Monte Olıveto, ('usanus addressed hıs letter
the 1L1CW NOvICE from Montepulcıiano, where he W AS stayıng. The LONeEe of

30 Sermo COXCILL AL1IX, I. 24,;, lın 16 —16° »>|...) 61 faceres alıquod bonum OPUS,
quod econtineretur 1n regula SANCLUM Augustıinı vel Francıscı1, quod CONLra regulam
SANCL1 Benedicti, male taceres, licet OPUS 1n bonum‚ 950 GSSC oboediens. Et S1C
Petrum 10 haberes EeCUM. «

31 Sermo COXCELILL AIX, 11. 3 9 lın 11—1 »Itaque, fılı, tacıto 1U xta consılıum Domuinn:
OrId, intres 1n temptationem, (Ta instanter, Om1nNuUus econcedat b oratıam
exsequendi el perficıendi quodb quı1a OomNıNO S1INEe 1PSO nıhjl facere
>116C sultficientes nobis quası nobis bonum cogıtare, sa sutficientia OSIra

Deo CSL<, Aa1ll Apostolus Ad Corinthos 11 capıtulo G7 « [ actually 3:5]
37 Sermo COXCILL AIX, 11. 3 y lın 3—6
33 Sermo COXCILL AL1IX, 11. 39> lın 1— 15 » Iunc 1Uven1S, quı eral ANLE CL venuflexus,

respondıt hıları vultu el devoto aAaSPECLU CL oravıtate IMN modest1a: ‚Reverendis-
SI ME domine, CO quası PeCI 3050158 Uup hac materı1a COY1tavı tandem deliberavı 14a
SUNL IHNCeNSCS SCX, el eonsıderatıs considerancdıs statu1 el firmavı proposıtum INCULI, el

inspıratıonem diviınam exsecut10onı mandare decrevı 1n LANLUM quod, 61 SUIMNLINUS ponti-
fex vellet PFOINOVELILC add epıscopatum vel cardınalatum 1n CAaSlı, UJUO CO vellem
desıistere proposıto INCO, CO 950 propter alıam muncdı prosperitatem desisterem.<«

34 Sermo COXCELILL AL1IX, 11. 36, lın —I » Qui POSL tracdıtiıonem habitus CL lacrımıs
devotione tantı fervorıs deosculatus est i1Uuvenem Aalt ‚ Iu vocaberis INCUIN,

videlıcet Nıcolaus, ıc ST frater Niıcolaus, quı interpretatur VICLOF10SUS.< Et S1C EeSLO
VICLOFr10SUSs CONLra Satan e1IUs machıinationes ... ].«
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not deviating even to follow the rule of Augustine or Francis in doing
something good. His monastic calling required submission of his will to
the rule.30 Nicholas urged the postulant:

»And so, son, act according to the Lord’s counsel. Pray, lest you enter into temptation,
and pray urgently that the Lord will grant you the grace of following and perfecting
what you choose, because you cannot do anything at all without Him.«31

And he warned the would-be Olivetan that, once he had put his hand to
the plow, he should not turn back [Luke 9:62].32 The young postulant, on
his knees, affirmed his desire to become a monk of Monte Oliveto. He
said that he had long considered this calling and that he would not give it
up even if o�ered a bishopric or a cardinal’s hat.33

Having concluded his sermon, Cusanus authorized the abbot general
of the Olivetans to give the young man the habit. He shed his secular
clothing, and the cardinal clothed him with Olivetan garb. Then Ni-
cholas, with tears in his eyes, raised up the new novice. The cardinal gave
him his own baptismal name, Nicholas, as his name in religion. This
name he interpreted as »victorious«, triumphant over the machinations
of Satan.34

Shortly a�er leaving Monte Oliveto, Cusanus addressed his letter to
the new novice from Montepulciano, where he was staying. The tone of

30 Sermo CCXCIII: h XIX, n. 24, lin. 10–16: »[. . .] si tu faceres aliquod bonum opus,
quod contineretur in regula sanctum Augustini vel Francisci, quod esset contra regulam
sancti Benedicti, tu male faceres, licet opus in se bonum esset, nec esse oboediens. Et sic
Petrum non haberes tecum.«

31 Sermo CCXCIII: h XIX, n. 30, lin. 11–19: »Itaque, fili, facito iuxta consilium Domini:
ora, ne intres in temptationem, et ora instanter, ut Dominus concedat tibi gratiam
exsequendi et perficiendi quod peroptas, quia omnino sine ipso nihil possumus facere
›nec sufficientes sumus ex nobis quasi ex nobis bonum cogitare, sed sufficientia nostra
ex Deo est‹, ut ait Apostolus ad Corinthos II capitulo 6o« [actually 3:5].

32 Sermo CCXCIII: h XIX, n. 32, lin. 3–6.
33 Sermo CCXCIII: h XIX, n. 35, lin. 1–13: »Tunc iuvenis, qui erat ante eum genuflexus,

respondit hilari vultu et devoto aspectu cum gravitate et omni modestia: ›Reverendis-
sime domine, ego quasi per annum super hac materia cogitavi et tandem deliberavi iam
sunt menses sex, et consideratis considerandis statui et firmavi propositum meum, et
inspirationem divinam exsecutioni mandare decrevi in tantum quod, si summus ponti-
fex vellet me promovere ad episcopatum vel cardinalatum in casu, quo ego vellem
desistere a proposito meo, ego nec propter aliam mundi prosperitatem desisterem.‹«

34 Sermo CCXCIII: h XIX, n. 36, lin. 8–15: »Qui post traditionem habitus cum lacrimis
ex devotione tanti fervoris deosculatus est iuvenem et ait: ›Tu vocaberis nomen meum,
videlicet Nicolaus, id est frater Nicolaus, qui interpretatur victoriosus.‹ Et sic esto
victoriosus contra Satan et eius machinationes [. . .].«
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the letter 15 notably sad, A5 ıf the author ıf addressing NOL only hıs 11101 -

talıty but hıs addressee’s. The entire LExXT Cal be read 1A5 spirıtual last 111
ın LestLaAmMeENT. In Part, Nıcholas based hıs LEexXT the SCITINO, which sa1d
he W AS urged record. The letter Oe€es reflect what the cardınal sa1d 1n
hıs SCIINON; but 1T 15 LNOTC phılosophical 1n nNature, includıng
that nature humanıty:

» Ihe CYrCALOF, therefore, coOnNnstraıns ßl thıngs sensible, heaven and earth aAM A 11 that 15 1n
them, by AILLOTOUS ratiıonal of atLure humanıty, 1 which 15 the lıving
ımage of God.« 39

hıs WAS because humanıty alone earth W AS >the lıving image of the
CYTEATLTOTr.« hıs simılıtude W AS based the intellect, subject NOL Presecnt
1n the SCI INOIMN A5 recorded. The intellect, 1n thıs CONTEXL, 15 assımılatıve.
The closer the human intellect CAINEC the dıvıne, the LNOIC completely 1T
reflected 1ts exemplar.3° Here (usanus chares the Renatissance emphasıs

the Chrıisti1an 1A5 created 1n the »1ımage aın lıkeness« of the diıvıne
exemplar.?7 The cardınal compared thıs resemblance paınted image
made resemble rea] thıng, the iınvıisıble image, A5 closely A5 W AS

possıble the artıst.?© Nıcholas, however, d1d NOL 1gnore the pıtfalls of
pursuing resemblance the diıvine. Fallıng AWAY from the divıne 1ıte 1Nnto
brutal exıistence, he saıd, tallıng 1nto death AaN! corruption.? ven

35 V BREDOW, Das Vermächtnis des Nıkolaus VOo Kues (see 1bove 11. 8 »Constringıit
ıgıtur CITEALOF omn124 sensibilia, caelum terram QUaAC 1 e1$ SUNL, AIILOTOSO 1EeXUu

rationalı NAatLurace, servıiant homin1, 1 ] UO ST 1Va de]l 1IMAaYO. «
16 Ebd » Nostra intellectualıs atLura, CL de] vıvam ımagınem intellıgat, POLE-

SLALEIN habet eontınue clarıor deo econtormatıior fier], licet, CL S1L 1MAaZO, HUn UaLıı
Hat exemplar AUuUL CYTCALOTF.« (JIn ASSımMLAatıO 1n the Idiota de N  y SCS ( LLYDE | FE MIL-
LEK, Readıng USAanus: Metaphor and Lhalectic 1 Conjectural Unıiverse, Washington,

Z004, 11O—111, 12/—155
A/ (.HARLES IRINKHAUS, In (Jur Image and Likeness. Humanıty and Divıinıty 1n Italıan

Humanıst Thought, Notre Dame, Ind. 1995, PAULINE MOFEITT WATTS, Nıcolaus (.u-
T11U.: Fıflteenth-Century Vısıon of Man, Leiden 1982, 1 54 1385—1403; MILLER, Re-
adıng USAanus (see 1bove 11. 36), 116—127.

38 V BREDOW, Das Vermächtnis des Nıkolaus VOo Kues (see 1bove 11. 8 » S1CcUut 61
piıctor SUu1 1PS1US visıbilem ımagınem dıpıngıt, Jla facta CSL, sednd 61 foret talıs
pıctor, quı Aartıs SU4aC intellectualıs pingendi intellectualem iınvisıbilem ımagınem fa-
CI POSSECL, utıque Jla ImMagO artıs, 61 perfecta foret IMaZO intellectualıs el Vvıvae artıs,
ıpsam celarıorem sSimılıorem facere POSSECL, quando sUl!  ® factorı eontormaret.« At 3 9
» Verıitas ıgıtur ST 1n iıntellectu COPMNOSCENLE, CU1US 10$s24 est 1MaYO.«

30 V BREDOW, Das Vermächtnis des Nıkolaus VO Kues (see 1bove quando
mag1s dıyına ıca receclht vitae brutalı; 1IMM1SCEL, plus moOrtı COI -

ruption1 fit simılıor Ideo OMN1S spırıtus rationalıs cadens 1b de] Sul, quı est
eIus verıtas exemplar, 1 INOrLeEemM rult.«
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the letter is notably sad, as if the author if addressing not only his mor-
tality but his addressee’s. The entire text can be read as a spiritual last will
and testament. In part, Nicholas based his text on the sermon, which said
he was urged to record. The letter does reflect what the cardinal said in
his sermon; but it is more philosophical in nature, including an argument
that nature serves humanity:

»The creator, therefore, constrains all things sensible, heaven and earth and all that is in
them, by an amorous rational nexus of nature to serve humanity, in which is the living
image of God.«35

This was because humanity alone on earth was »the living image of the
creator.« This similitude was based on the intellect, a subject not present
in the sermon as recorded. The intellect, in this context, is assimilative.
The closer the human intellect came to the divine, the more completely it
reflected its exemplar.36 Here Cusanus shares the Renaissance emphasis
on the Christian as created in the »image and likeness« of the divine
exemplar.37 The cardinal compared this resemblance to a painted image
made to resemble a real thing, the invisible image, as closely as was
possible to the artist.38 Nicholas, however, did not ignore the pitfalls of
pursuing resemblance to the divine. Falling away from the divine life into
brutal existence, he said, meant falling into death and corruption.39 Even

35 von Bredow, Das Vermächtnis des Nikolaus von Kues (see above n. 6) 28: »Constringit
igitur creator omnia sensibilia, caelum et terram et quae in eis sunt, amoroso nexu
rationali naturae, ut serviant homini, in quo est viva dei imago.«

36 Ebd.: »Nostra autem intellectualis natura, cum se dei vivam imaginem intelligat, pote-
statem habet continue clarior et deo conformatior fieri, licet, cum sit imago, nunquam
fiat exemplar aut creator.« On assimilatio in the Idiota de mente, see Clyde Lee Mil-
ler, Reading Cusanus: Metaphor and Dialectic in a Conjectural Universe, Washington,
D. C. 2003, 110–111, 127–133.

37 Charles Trinkhaus, In Our Image and Likeness. Humanity and Divinity in Italian
Humanist Thought, Notre Dame, Ind. 1995; Pauline Moffitt Watts, Nicolaus Cu-
sanus. A Fifteenth-Century Vision of Man, Leiden 1982, 134, 138–140; Miller, Re-
ading Cusanus (see above n. 36), 116–127.

38 von Bredow, Das Vermächtnis des Nikolaus von Kues (see above n. 6) 28: »Sicut si
pictor sui ipsius visibilem imaginem dipingit, illa manet ut facta est, sed si foret talis
pictor, qui artis suae intellectualis pingendi intellectualem et invisibilem imaginem fa-
cere posset, utique illa imago artis, si perfecta foret imago intellectualis et vivae artis, se
ipsam clariorem et similiorem facere posset, quando se suo factori conformaret.« At 34,
»Veritas igitur rosae est in intellectu rosam cognoscente, cuius rosa est imago.«

39 von Bredow, Das Vermächtnis des Nikolaus von Kues (see above n. 6) 30: »[. . .] quando
autem magis a divina vita recedit et se vitae brutali immiscet, tanto plus morti et cor-
ruptioni fit similior [. . .]. Ideo omnis spiritus rationalis cadens ab amore dei sui, qui est
eius veritas et exemplar, in aeternam mortem ruit.«
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those wh dıd NOL fal] AWAY could NOL achleve full assımılation 1nto the
diıvine.*°

Turning the (O)lıvetan order, ('usanus ınvoked the image of the
threefold mountaın, which represented the Irmity, (OI1C 1n three aın

three 1n one.+* Nıcholas remıiınded the newly-clothed NOvICEe of the three
mountaıns the Olıvetan Aa1IINsS, three AaN! yer ONC, whiıle sayıng that the
ESSCIICE of the Irınıty 15 perceived only by the intellect.** ('usanus 41so
placed before the Nnovıce 11CEC INOIC the dıfficulties he taced, A 1] of which
had een underlıned 1n the SCIINOIMN AL the MONASLEIY. The NOvICEe WAS

remınded that he W AS enlisting wıth Christ, rejecting >the prince of thıs
world, « >the prince of death.« D The of clothing wıth the (Jlı-

habıt 1n the place of ll PrevioOus varb WAS compared 1n the letter
putting oft the »ol1d Adam« ın putting the 11CW ONC, Chhrist.** The
old dam had een proud, AaN! the NOvICE W AS submıt hıs
per10rs 1n obedience. The old dam WAS of the flesh; but the 11CW Adam,
Christ, W AS of the spirıt. He W AS be ımıtated. monk WAS AVeEe Hrm
faıth 1n Christ, 1A5 ell 1A5 obedience.* Incorporation 1nto Christ, how-
CVCI, W AS NOL Just iıntellectual. It ınvolved recelving Chrıst 1n the Eu-
charıst, assımılatıng, Just A5 the intellect assımılated. Chrıst W AS the

A0 NANCY HUDSON, Becoming God: The Doetrine of Theosıs 1n Nıcholas of (Lusa, Wash-
ıngton, Z00 /, 145—149, 175-176

41 V BREDOW, Das Vermächtnis des Nıkolaus VOo Kues (see 1bove » Relig10
Vestira Montisoliveti VOCAaLUFr, ıpsum unıtrınum IMONLEINMN figuratis. In unıtate ıg1ıtur
MON1S est trınıtas el 1n trınıtate unıtas.«

4A7 Ebd. > Et quı1a ANLE quantıtatem el locum est essenti1am S1INE Ua nıhjl CSL, 61 1n ıpsam
essenti1am unıtrını MONLIS intueor PeCI intellectum, nıhjl M1Lror de dıivıina.«

43 Ebd., y » Volo 1UMNC admonere, A]1; m1, quemadmodum fecı ANLE altare domuinı, dum
monachalı rel1910n18 SANCLAE Montisolivet1 vestirem, SCILLPEI S15 Ad

miılıtıam chrıstianam ACCESS1ISSE add eic1endum princıpem mundı, quı ST princıps MOrUS,
toras, uL eV1ICtLO Christus, 1CX pacıfiıcus, tu1 domiınetur.«

44 Ebd., » In memor1a n  y A1]1; M, CL devote habitu MONASTICO ındu1 PELECIES el
tbi petutlon1s LUA4€E Aithicultatem NOmN1S etymologı1a ANLE Oculos PONCFIELN, nıhılo-
M1INUS 10 desistebas, sa deo 1n SANCLO proposıto POSL longam deliberationem
firmatum asserebas, quod potius decapıtarı ( UaLnı 110  — monacharı elıgeres, confisusque
(quod) dıyına miıser1cordi1a, QUaC add hoc INSLSAaVlL, et1am profectum daret, veter1-
bus vestibus exut1s NOVIS ındu1 1n sıgnum quod veierem Adam, ] UO habuisti,

hunc modum 1n malıgno posıtum intrares, CL actiıbus S1118 exspoliares LOVUINn

caelestem Adam, QUO haberes iıntro1tum 1 alıum beatumque mundum,
indueres.

45 Ebd., 36, 35,
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those who did not fall away could not achieve full assimilation into the
divine.40

Turning to the Olivetan order, Cusanus invoked the image of the cross
on a threefold mountain, which represented the Trinity, one in three and
three in one.41 Nicholas reminded the newly-clothed novice of the three
mountains on the Olivetan arms, three and yet one, while saying that the
essence of the Trinity is perceived only by the intellect.42 Cusanus also
placed before the novice once more the difficulties he faced, all of which
had been underlined in the sermon at the monastery. The novice was
reminded that he was enlisting with Christ, rejecting »the prince of this
world,« »the prince of death.«43 The ceremony of clothing with the Oli-
vetan habit in the place of all previous garb was compared in the letter to
putting o� the »old Adam« and putting on the new one, Christ.44 The
old Adam had been proud, and so the novice was to submit to his su-
periors in obedience. The old Adam was of the flesh; but the new Adam,
Christ, was of the spirit. He was to be imitated. A monk was to have firm
faith in Christ, as well as obedience.45 Incorporation into Christ, how-
ever, was not just intellectual. It involved receiving Christ in the Eu-
charist, assimilating, just as the intellect assimilated. Christ was the

40 Nancy Hudson, Becoming God: The Doctrine of Theosis in Nicholas of Cusa, Wash-
ington, D. C. 2007, 148–149, 175–176.

41 von Bredow, Das Vermächtnis des Nikolaus von Kues (see above n. 6) 44: »Religio
vestra Montisoliveti vocatur, et ipsum unitrinum montem figuratis. In unitate igitur
montis est trinitas et in trinitate unitas.«

42 Ebd.: »Et quia ante quantitatem et locum est essentiam sine qua nihil est, si in ipsam
essentiam unitrini montis intueor per intellectum, nihil miror de divina.«

43 Ebd., 52: »Volo nunc te admonere, fili mi, quemadmodum feci ante altare domini, dum
te monachali veste religionis sanctae Montisoliveti vestirem, ut semper memor sis te ad
militiam christianam accessisse ad eiciendum principem mundi, qui est princips mortis,
foras, ut eo evicto Christus, rex pacificus, tui dominetur.«

44 Ebd., 32: »In memoria tenes, fili mi, cum a me devote habitu monastico indui peteres et
tibi petitionis tuae difficultatem ex nominis etymologia ante oculos ponerem, tu nihilo-
minus non desistebas, sed te a deo in sancto proposito post longam deliberationem
firmatum asserebas, quod potius decapitari quam non monachari eligeres, confisusque
〈quod〉 divina misericordia, quae te ad hoc instigavit, etiam profectum daret, te veteri-
bus vestibus exutis novis indui in signum quod veterem terrenum Adam, a quo habuisti,
ut hunc modum in maligno positum intrares, cum actibus suis exspoliares et novum te
caelestem Adam, a quo haberes introitum in alium aeternum beatumque mundum,
indueres.«

45 Ebd., 36, 38, 40.
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monk’s medi1ator aın nourıshment, 41so hıs MaAaster, teachıng hım how
toward unıon, ın the exemplar of that un1ion.*° The INa  a

WAS urged become, 1A5 monk, »Aa lıviıng hymn AaN! vesse] created
pralse God.« Removed from the world, he W AS SINg these praises.*

\We chould NOL forget, 1n readıng thıs letter, how recently both ( usa-
11US aın the monks had celebrated the feast of Corpus Christ1. The LExXT

addresses the ubiquıity of Chrıst 1n the Eucharıst, echoming SOINC of the
cardınal’s about wonder hosts, 1ıke the bleeding hosts ALl W ils-
nack, which, A5 he S11ı W them, diverted the faıthtul from Lrue faıth toward
what could be cons1ıdered iıdolatry. ven 1n the CASC of Andechs, 1n which
Nıcholas accepted the hosts 1A5 documented, he tried lımıt theır dısplay

1AaIcC OeCcAas1ONs.*°
The letter speaks wıth SOINC sadness about death The Olıvetan,

A5 noted above, W AS told that he has jJoined 11CW knighthood, combatıng
the devıl, »the prince of death.« Chrıst that prince through hıs
z death Only He could do thıs.*? Monte Olıveto WAS place SEeT a  >

place 1ke the garden of Gethsemane which Jesus wıthdrew before
hıs Passıon | Matthew 26:36 aın Mark 14:32].” Nonetheless, (usanus

46 Ebd., 46 USAanus described the Eucharıst AS the SACrAMLENLT of incorporatıion. [)ONALD
DUCLOW, Eckhart aAM Nıcholas of (_usa: Eucharist and Mystical Transtormation,

Eckhart Review 1/ (200 44—61
4A47 V BREDOW, Das Vermächtnis des Nıkolaus VOo Kues (see 1bove 11. »(ırca 1sta

ıg1tur, A]1; m1, assuetacıas speculatıonem LLUAamM LENECAS firmiterque credcas GS6SC 1vum
hymnum VA4asSs 1n del laudem CYCAaLUIN, fac S15 ciıthara intellectualıs, 1n 1psa
laudes del decantans, u quod rel1g10 LUa Ad hoc S1L tbi deo ımpressa,
laudes e1Us relegatus mundanıs ıllecebris devotius pOoss1s decantare.«

A VANSTEENBERGHE, Autour de la docte ıynNOrance (see 1bove 3) 13 9 1%3—155 MIT-
MERBACK, Pilgrimage and Pogrom: Violence, Memory and Visual Culture

the Host Miracle Shrines of Germany aAM Austrı1a, Chicago 2UO12, 163—170; MORIMICHI
WATANABE, The (German Church Shortly before the Retormation: Nıcolaus USanus
and the Veneration of the Bleeding Hosts Wılsnack, ın:‘ Retorm and Renewal 1n the
Middle Ages aAM the RenaıLssance. Stuches 1n Honor of Lou1s Pascoe, J) e Thomas

zbick: aAM Christopher Bellitto, Leiden 2000, 208—223.
40 V BREDOW, Das Vermächtnis des Nıkolaus VO Kues (see 1bove 11. y » Nemo

princıpem ıllum VINCIL N1s1 Chriıstus quı Aalt confichite quı1a CO 1C1. Chriıstus
10 N1s1 princıpem MOrtIs VIC1L, u confidas Chrıisto fortiorem.«

Ebd > |OCcus Jle INONS, hortus (GGetsemanı, scC1licet vallıs pıngulum, nomınNaAatur.« (JIn
the relationshıp of the letter (Olıvetan Passıon pıety, SCS 1ORGIO P”ICASSO, Ira
umanesımo >Cdevot10<. Stucl dı ROJa monNnastıca raccolu PCI 11 so dı professione
dell’Autore, e Chancarlo Andenna, G1useppe Motta and Mauro Tagliabue, Mılano
1999,
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monk’s mediator and nourishment, also his master, teaching him how to
progress toward union, and the exemplar of that union.46 The young man
was urged to become, as a monk, »a living hymn and a vessel created to
praise God.« Removed from the world, he was to sing these praises.47

We should not forget, in reading this letter, how recently both Cusa-
nus and the monks had celebrated the feast of Corpus Christi. The text
addresses the ubiquity of Christ in the Eucharist, echoing some of the
cardinal’s concerns about wonder hosts, like the bleeding hosts at Wils-
nack, which, as he saw them, diverted the faithful from true faith toward
what could be considered idolatry. Even in the case of Andechs, in which
Nicholas accepted the hosts as documented, he tried to limit their display
to rare occasions.48

The letter speaks with some sadness about death. The young Olivetan,
as noted above, was told that he has joined a new knighthood, combating
the devil, »the prince of death.« Christ overcame that prince through his
own death. Only He could do this.49 Monte Oliveto was a place set apart,
a place like the garden of Gethsemane to which Jesus withdrew before
his Passion [Matthew 26:36 and Mark 14:32].50 Nonetheless, Cusanus

46 Ebd., 46. Cusanus described the Eucharist as the sacrament of incorporation. Donald
F. Duclow, Eckhart and Nicholas of Cusa: Eucharist and Mystical Transformation,
Eckhart Review 17 (2008) 44–61.

47 von Bredow, Das Vermächtnis des Nikolaus von Kues (see above n. 6) 32: »Circa ista
igitur, fili mi, assuefacias speculationem tuam et teneas firmiterque credas te esse vivum
hymnum et vas in dei laudem creatum, et fac ut sis cithara intellectualis, in se ipsa
laudes dei decantans, atque quod religio tua ad hoc sit tibi a deo persuasa et impressa, ut
laudes eius relegatus a mundanis illecebris devotius possis decantare.«

48 Vansteenberghe, Autour de la docte ignorance (see above n. 3) 130, 153–155. Mit-
chell B. Merback, Pilgrimage and Pogrom: Violence, Memory and Visual Culture at
the Host Miracle Shrines of Germany and Austria, Chicago 2012, 163–170; Morimichi
Watanabe, The German Church Shortly before the Reformation: Nicolaus Cusanus
and the Veneration of the Bleeding Hosts at Wilsnack, in: Reform and Renewal in the
Middle Ages and the Renaissance. Studies in Honor of Louis Pascoe, S. J., ed. Thomas
M. Izbicki and Christopher M. Bellitto, Leiden 2000, 208–223.

49 von Bredow, Das Vermächtnis des Nikolaus von Kues (see above n. 6) 52: »Nemo
autem principem illum vincit nisi Christus qui ait: confidite quia ego vici. Christus
autem non nisi morte principem mortis vicit, neque tu confidas te Christo fortiorem.«

50 Ebd.: »Locus ille mons, hortus et Getsemani, scilicet vallis pinguium, nominatur.« On
the relationship of the letter to Olivetan Passion piety, see Giorgio Picasso, Tra
umanesimo e ›devotio‹. Studi di storia monastica raccolti per il 50o di professione
dell’Autore, ed. Giancarlo Andenna, Giuseppe Motta and Mauro Tagliabue, Milano
1999, 120.
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remınded the INa  a AVeEe Chrıst wıth hım 1n that wıthdrawn
place, for the devıl would S hım ıf Chrıst WCECIC 1absent.)! And he W 45

take wıth hım obedience (Peter), POVEILY ( James) aın chastıty ohn), 1A5

an V monk chould. Fervor iın PTayveL could Nal CVECN these asıde for t1ime.}*
(usanus concluded the letter wıth exhortation obedience the
Nnovıce monk, dead hımself, would be alıve 1n Chrıst ın FEQUESLT
for the NnNOovice’s PIayCIS. hıs probably W AS echo of the belıef that
1L1CW monk died the world He W AS mortify hıs 11] A5 parı of thıs
PIOCCSS of self-dyıng 1n which Chrıist’s 11] became alıve 1n hım hıs
iıncluded obedience the monastıc prelate Sel 1bove hım 1A5 Chrıist’s
legate. ”

It 15 hard NOLT thınk, however, that ('usanus had hıs z death 1n
mınd; but he INaYy 41so AVeEe thought the INa  a fran] of body. Nı-
cholas INaYy AVeEe let the man’s fervor hıs doubts about
physıcal frailty 1n would-be monk The SCIINO, 1A5 recounted by CUT

unnamed Olıvetan concludes:
>[|...| afterwards the atoresaıd youth lıved quıte devoutly, tervently and laudably tor
three months thereabouts, that he WaS pleasıng? ll Thereaftter he W 1A1S estruck
wıth IN OSL paınful infırmity. He tell asleep, made lessed en and Aied quite devoutly.
Betore that he W 1A1S consoled wıth certaın olor10U8 V1S10N aAM revealed 1L hıs spirıtual
tather, and he predicted the hour of hıs departure. He wentl quıte glori0usly heaven,
tor whıich praise God torever! Amen.«>*

51 V BREDOW, Das Vermächtnis des Nıkolaus VO Kues (see 1bove » Nam 1
IMNnı loco ubi Christus 1best Satan adest.«
Ebd., 56 > Et qUaMVIS 110  — longe Siımone Petro, Lacobo lohanne, quı SUNL columnae
rel1g10n1S, S1L et1am 1n Oratıone recedendum, obedientia enım SımoOn15, supplantatıo
temporalıum Lacobi Castıtas lohannıs monachum ASSOC1are debent,
excellent1a fervorıs Oratı10on1ıs et1am ıllos Ad LEINPDPUS licentiat.« (JIn » S1imon« Peter)
meanıng obedient 1n usanus’ preaching, SCS THOMAS LZBICKI,; An Ambivalent DPa-
palısm: DPeter 1 the SermOons of Nıcholas of (Lusa, 1n Perspectives Early Modern and
Modern Intellectual Hıstory. ESsays 1n Honor of Nancy Struever, d Joseph Marıno
aAM Melında Schlıitt, Rochester, 2Z00O1, 49—65 y
V BREDOW, Das Vermächtnis des Nıkolaus VO Kues (see 1bove 11. 56 » Fac 191tur,

mortilices propriam voluntatem el 1 V1ıvat voluntas Chrısti VICLOr1S e1Us legatı,
sc1ilıcet patrıs rel1910n1S, secundum voluntatem Chrıisti 1n b praelato MOvearıs Ad
CUNCLA S1INEe IMNnı retinentia quası iıumentum dir1garıs.« (JIn Uusanus’ ıdea of legatiıon
tor Christ, SCS THOMAS LZBICKI,; USAanus Preaches Reform: The Vıisıtation of S{
Sımeon, Trier, 1445 aAM the Legatıion Topos 1 Hıs Sermons, ın:‘ Renovatıo unıtas
Nıkolaus VO Kues Aals Retormer (see 1bove 11. 2) 10$-—116.
Sermo COXCILL AIX, 3 9 lın 1 > Et POSLCA praedictus 1Uven1s V1IXIT valde
devote, ferventer laudabiliter PF LreSs IHNCeNSCS vel CIrca, ıTa quod omnıbus Oratus eral
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reminded the young man to have Christ with him in that withdrawn
place, for the devil would go to him if Christ were absent.51 And he was
to take with him obedience (Peter), poverty ( James) and chastity ( John), as
any monk should. Fervor in prayer could set even these aside for a time.52

Cusanus concluded the letter with an exhortation to obedience – the
novice monk, dead to himself, would be alive in Christ – and a request
for the novice’s prayers. This probably was an echo of the belief that a
new monk died to the world. He was to mortify his will as part of this
process of self-dying in which Christ’s will became alive in him. This
included obedience to the monastic prelate set above him as Christ’s
legate.53

It is hard not to think, however, that Cusanus had his own death in
mind; but he may also have thought the young man frail of body. Ni-
cholas may have let the young man’s fervor overcome his doubts about
physical frailty in a would-be monk. The sermon, as recounted by our
unnamed Olivetan concludes:

»[. . .] a�erwards the aforesaid youth lived quite devoutly, fervently and laudably for
three months or thereabouts, so that he was pleasing to all. Thereafter he was struck
with a most painful infirmity. He fell asleep, made a blessed end and died quite devoutly.
Before that he was consoled with a certain glorious vision and revealed it to his spiritual
father, and he predicted the hour of his departure. He went quite gloriously to heaven,
for which praise to God forever! Amen.«54

51 von Bredow, Das Vermächtnis des Nikolaus von Kues (see above n. 6) 54: »Nam in
omni loco ubi Christus abest Satan adest.«

52 Ebd., 56: »Et quamvis non longe a Simone Petro, Iacobo et Iohanne, qui sunt columnae
religionis, sit etiam in oratione recedendum, obedientia enim Simonis, supplantatio
temporalium Iacobi et castitas Iohannis omnem monachum associare debent, tamen
excellentia fervoris orationis etiam illos ad tempus licentiat.« On »Simon« (Peter) as
meaning obedient in Cusanus’ preaching, see Thomas M. Izbicki, An Ambivalent Pa-
palism: Peter in the Sermons of Nicholas of Cusa, in Perspectives on Early Modern and
Modern Intellectual History. Essays in Honor of Nancy S. Struever, ed. Joseph Marino
and Melinda W. Schlitt, Rochester, N. Y. 2001, 49–65 at 52.

53 von Bredow, Das Vermächtnis des Nikolaus von Kues (see above n. 6) 56: »Fac igitur,
ut mortifices propriam voluntatem et in te vivat voluntas Christi victoris et eius legati,
scilicet patris religionis, secundum voluntatem Christi in tibi praelato movearis et ad
cuncta sine omni retinentia quasi iumentum dirigaris.« On Cusanus’ idea of legation
for Christ, see Thomas M. Izbicki, Cusanus Preaches Reform: The Visitation of St.
Simeon, Trier, 1443, and the Legation Topos in His Sermons, in: Renovatio et unitas –
Nikolaus von Kues als Reformer (see above n. 2) 105–116.

54 Sermo CCXCIII: h XIX, n. 37, lin. 1–9: »Et postea praedictus iuvenis vixit valde
devote, ferventer et laudabiliter per tres menses vel circa, ita quod omnibus gratus erat.
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Nıcholas ot (.usa and Monte Olıveto

Nıcholas of (usa would lıve lıttle LNOIC than yCal after hıs VIS1t
Monte Olıyveto. He died AL Od] August 11, 1464 whiıle Journeyıng
AÄAncona 1n SUPPDOIT of 1US II’s proposed crusade agalınst the Turks.5;
hus the SCIINOIMN aın the letter INay be cons1ıdered the cardınal’s last
words about the monastıc lıfe, wıth 1ts perils aın 1ts promise of spirıtual
together wıth intellectual rewards.

Et POSLCA 1cerbissima iınfiırmitate flagellatus funt quievit 1n beato fine valde devote
obiait. Prius CL quadam ol0r108a Vv1is10ne eonsolatus Aut ıllam sUl!  ® patrı spirıtuali
manıtestavıt horam SUu1 eX1ICUS praedixıt. Et S$1C vlor10se 1n caelıs IVIE. De QUO laus Deo
1n saecula saeculorum. AÄAmen.«

5 MEUTHEN, Nıcholas of (usa (see 1bove 1} 1385—139
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Nicholas of Cusa and Monte Oliveto

Nicholas of Cusa would live little more than a year a�er his visit to
Monte Oliveto. He died at Todi on August 11, 1464 while journeying to
Ancona in support of Pius II’s proposed crusade against the Turks.55

Thus the sermon and the letter may be considered the cardinal’s last
words about the monastic life, with its perils and its promise of spiritual
together with intellectual rewards.

Et postea acerbissima infirmitate flagellatus fuit et quievit in beato fine ac valde devote
obiit. Prius cum quadam gloriosa visione consolatus fuit et illam suo patri spirituali
manifestavit et horam sui exitus praedixit. Et sic gloriose in caelis ivit. De quo laus Deo
in saecula saeculorum. Amen.«

55 Meuthen, Nicholas of Cusa (see above n. 1) 138–139.
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