
Buchbesprechungen
Schade 1ST C5, dass der reichhaltige Band nıcht durch eın Sach- oder Stellenre-

oister erschlossen wırd. Das wurde dem Leser erleichtern, die sıch ergänzenden,
sıch teilweise 1ber auch überschneidenden Deutungen iın den verschiedenen Beıliträ-
SCH zusammenzutühren. uch die ÄAutoren hätten Ende zumındest eın Ddal
Satze ıhrer Vorstellung verdient, und 1ine letzte Bıtte richtet sıch den Verlag:
Die Bindung sollte zumındest test se1in, dass die Blätter zusammenhalten, hıs das
Buch Ende velesen 1St; ımmerhın stellt der Band ine Fundgrube Für die weltere
Cusanusforschung dar, die vielleicht nıcht aut alle, 1aber doch auf die Mehrzahl der
Autsätze iın Zukunft zurückgreiten wırd. Norbert Herold, UnNnster

JOVINO (JUZMAN MIROY, Iracıng Nıcholas of ('usa)s Early Development:
The Relationship hetween De concordantıa catholica an De docta ignorantıa
(Philosophes Medievaux 49), Louvaın-la-Neuve: Editions Peeters, 2009, X —+
314 5., SBN 975—-90—-429-—2039—2

VWhen Nıcholas of (.usa sa1led trom Constantinople iın 1457/), he rossed what
APPCAaTs INany "great oulf fixed TOoOom champion of the Councıl ot Basel
he became the “Hercules of the Fugenians. ” And hıs shıpboard experience
wıth the Father of Lights might SUSSESLT, he turned hıs back polıtical theory iın
tavor of metaphysıcs.

T hıs welcome volume 15 iımportant everal tronts, of which three stand Qu  —

Fırst, Mıroy tearlessly entfers the oult iın attempt find bridge between
Constantinople and the Opposiıte shore, between De concordantıia catholica
DCC and De docta I9nNOTANLIA (DDI) Second, the author wh teaches Al Ate-
NECO de Manıla University repreSCNTS another encouragıng S18n that USanus
stud1es has tound practitioners iın yOUMNSCI generation and iın Ver 1NECW ot
the world Not least iımportant, he takes ser10usly the orowıng body of Anglo-
Amerıcan studc1es of the USanus tew have done betore

T hıs attention INaYy NOT be surprisıng when OE consıders of kınshıp
wıth the constitutional ıdeals ot the DE and the concılıar MmMOovem: The
orowth of these stud1es W 4S assısted by the ploneering work iın 11O11 law by
Stephan Kuttner and Brıan Tierney, both emi1gres trom Kurope, and by the
stimulatıon provıded by the fledgling Amerıcan USanus Soclety.

Yet, the ıdea ot oult iın usanus’ CAaLreceTr has often OINEC trom thıs VeLY qQuarter
wıth the unıntentional result that SCC LW and distinct PEISON\NS: OMNE

political, the other speculatıve. (In the other hand, these S\amlle authors would
that Church overnmen iın USanus 15 based NOT only 11O11 law but

also veneral princıples. But tew have ventured tar Mıroy iınto the largely
uncharted waftfers between |DI®| and |DIDAI Aind alıs WEIS, Al least clarıfy
question that has rarely been asked “=hether the DDI, ell uUusanus’ other
relıg10us and speculatıve wrıitings, Cal be read politically” (p 35)

To bridge the AD , the early chapters of the book chow how comparıson ot
the LW 15 possıble. The YTst chapter remınds that the concılıiarısts WOEIC
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Schade ist es, dass der reichhaltige Band nicht durch ein Sach- oder Stellenre-
gister erschlossen wird. Das würde es dem Leser erleichtern, die sich ergänzenden,
sich teilweise aber auch überschneidenden Deutungen in den verschiedenen Beiträ-
gen zusammenzuführen. Auch die Autoren hätten am Ende zumindest ein paar
Sätze zu ihrer Vorstellung verdient, und eine letzte Bitte richtet sich an den Verlag:
Die Bindung sollte zumindest so fest sein, dass die Blätter zusammenhalten, bis das
Buch zu Ende gelesen ist; immerhin stellt der Band eine Fundgrube für die weitere
Cusanusforschung dar, die vielleicht nicht auf alle, aber doch auf die Mehrzahl der
Aufsätze in Zukun� zurückgreifen wird. Norbert Herold, Münster

Jovino de Guzman Miroy, Tracing Nicholas of Cusa’s Early Development:
The Relationship between De concordantia catholica and De docta ignorantia
(Philosophes Médiévaux 49), Louvain-la-Neuve: Éditions Peeters, 2009, X+
314 S., ISBN 978–90–429–2039–2

When Nicholas of Cusa sailed from Constantinople in 1437, he crossed what
appears to many as a “great gulf fixed.” From a champion of the Council of Basel
he became the “Hercules of the Eugenians.” And as his shipboard experience
with the Father of Lights might suggest, he turned his back on political theory in
favor of metaphysics.

This welcome volume is important on several fronts, of which three stand out.
First, Miroy fearlessly enters the gulf in an attempt to find a bridge between
Constantinople and the opposite shore, between De concordantia catholica
(DCC) and De docta ignorantia (DDI). Second, the author who teaches at Ate-
neo de Manila University represents another encouraging sign that Cusanus
studies has found practitioners in a younger generation and in ever new parts of
the world. Not least important, he takes seriously the growing body of Anglo-
American studies of the young Cusanus as few have done before.

This attention may not be so surprising when one considers a sense of kinship
with the constitutional ideals of the DCC and the conciliar movement. The
growth of these studies was assisted by the pioneering work in canon law by
Stephan Kuttner and Brian Tierney, both émigrés from Europe, and by the
stimulation provided by the fledgling American Cusanus Society.

Yet, the idea of a gulf in Cusanus’ career has o�en come from this very quarter
with the unintentional result that we see two separate and distinct persons: one
political, the other speculative. On the other hand, these same authors would
agree that Church government in Cusanus is based not only on canon law but
also on general principles. But few have ventured as far as Miroy into the largely
uncharted waters between DCC and DDI to find answers, or at least clarify a
question that has rarely been asked: “whether the DDI, as well as Cusanus’ other
religious and speculative writings, can be read politically” (p. 35).

To bridge the gap, the early chapters of the book show how a comparison of
the two texts is possible. The first chapter reminds us that the conciliarists were
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NOT only cCanonIsts but also theologians wh used tradıtional mater1al such
scriptures and the Fathers ground theır polıitical theory. Sımilarly, Chapters 1 [
and 111 demonstrate that |DI®| 15 also political theory, but OMNE based phı-
losophy of relıgıon centered concordantia.

Chapter chows the polıitical iımplications of thıs metaphysıcs and how It
CXDICSSCSH NOT only mafure relıg10us thought but also moderate papalısm. He
questions Paul Sigmund’s emphhasıs equality the bhasıs tor usanus’ polıitical
philosophy S1INCe USanus had hıgh regard tor hıerarchy, although he subsumes
hıerarchy under the ıdeal of unıty. Thıs chapter also Ainds USanus deeply 11 -
volved iın the Councıl ot Basel In opposiıtion Antony Black, Mıroy Ar SUCS
that, rather than standıng AL the margıns of the councıl, |DI®| chared MOST of the
councıl’s assumptions, such communal sovereignty and corporation theory,
although Nıcholas disagreed LW other poılnts: concılıar ınfallıbility and PCI-
IHNHANCHNCY.

The author astutely observes that, SINCEe DE apparently wıshed discern the
dıvine9 USanus perhaps left Basel when the Fathers, wranglıng theır
WAaY toward 1E W schism, made hım thınk that God longer Awelt On
them. Nevertheless, because of the general aflınıty of DE wıth the councıl’s
PTFOÖSTAaIN, Mıroy holds that usanus’ hıft iın 145/ W 4S . TNEeETEC transter of alle-
o1ance rather than) change iın polıtical convıction” (p 194)

In Chapters and VI finally Arrıve the other <hore. These chapters
maıintaın that 17 1)I 15 metaphysıcal LTexti wıth relig10us basıs and polıitical
ımplications. Echoing IThomas Izbicki’s interpretation of the Letter Rodrigo
de Arevalo, Mıroy’s polıtical readıng of 17 1)I that although USanus
WTr It recast himself papalıst, Its princıples shaped 11 ot hıs later polıt-
ıcal philosophy.

1t earlier he had emphasızed communıty and CONSECNL, Nıcholas 110 expounds
metaphysic ot partıcıpatıon iın which God, Maxımum, makes possible the eX1ISTt-
11CE ot other beings that chare ın hıs infinıty, and describes thıs wıth the couplet
complicatio—explicatio. Still, thıs transıtional work 15 relig10us —

perience board tossıng ship iın VAasST T1 USAaNus does INOÖTE than search
tor uniıty. He combines thıs search wıth the desıire tor unlon wıth the divine.

The book’s Epilogue describes the later uUuSec of concordantia especially iın De
Pace fıder and Ar SUCS that while the older USanus remaıned sılent about DCC,
he abandoned the metaphysıcs of concordance. Now, however, he couples
It wıth differentias, which that unıty 15 NOT unıformıty, but comıng
together of dıfterences that OE discovers primarıly iın the Maxımum rather than
the unıverse.

Thanks Miıroy, OMNE begıins EL better oliımpse of how |DI®| and 17 1)I ALC

related, and how COUTLr perception of oulf, decisıve It W3aS, Cal be clarıfıed, ıt
NOT 1t LW searches mark uUusanus’ CAaLrCcELI-— d search tor unıty iın the
unıverse and search tor unlon wıth God— at the heart of both W AS eXPaNSIVE
mınd that CANNOT be contaıned iın sımple dichotomies between philosopher-theo-
logıan and political theorist. Geratd Christianson, Gettysburg
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not only canonists but also theologians who used traditional material such as
scriptures and the Fathers to ground their political theory. Similarly, Chapters II
and III demonstrate that DCC is also political theory, but one based on a phi-
losophy of religion centered on concordantia.

Chapter IV shows the political implications of this metaphysics and how it
expresses not only a mature religious thought but also a moderate papalism. He
questions Paul Sigmund’s emphasis on equality as the basis for Cusanus’ political
philosophy since Cusanus had a high regard for hierarchy, although he subsumes
hierarchy under the ideal of unity. This chapter also finds Cusanus deeply in-
volved in the Council of Basel. In opposition to Antony Black, Miroy argues
that, rather than standing at the margins of the council, DCC shared most of the
council’s assumptions, such as communal sovereignty and corporation theory,
although Nicholas disagreed on two other points: conciliar infallibility and per-
manency.

The author astutely observes that, since DCC apparently wished to discern the
divine presence, Cusanus perhaps le� Basel when the Fathers, wrangling their
way toward a new schism, made him think that God no longer dwelt among
them. Nevertheless, because of the general a�nity of DCC with the council’s
program, Miroy holds that Cusanus’ shi� in 1437 was “a mere transfer of alle-
giance rather (than) a change in political conviction” (p. 194).

In Chapters V and VI we finally arrive on the other shore. These chapters
maintain that DDI is a metaphysical text with a religious basis and political
implications. Echoing Thomas Izbicki’s interpretation of the Letter to Rodrigo
de Arévalo, Miroy’s political reading of DDI suggests that although Cusanus
wrote it to recast himself as a papalist, its principles shaped all of his later polit-
ical philosophy.

If earlier he had emphasized community and consent, Nicholas now expounds a
metaphysic of participation in which God, as Maximum, makes possible the exist-
ence of other beings that share in his infinity, and describes this with the couplet
complicatio—explicatio. Still, this transitional work is a response to a religious ex-
perience on board a tossing ship in a vast ocean, so Cusanus does more than search
for unity. He combines this search with the desire for union with the divine.

The book’s Epilogue describes the later use of concordantia especially in De
pace fidei and argues that while the older Cusanus remained silent about DCC,
he never abandoned the metaphysics of concordance. Now, however, he couples
it with di�erentias, which means that unity is not uniformity, but a coming
together of di�erences that one discovers primarily in the Maximum rather than
the universe.

Thanks to Miroy, one begins to get a better glimpse of how DCC and DDI are
related, and how our perception of a gulf, decisive as it was, can be clarified, if
not overcome. If two searches mark Cusanus’ career—a search for unity in the
universe and a search for union with God—at the heart of both was an expansive
mind that cannot be contained in simple dichotomies between philosopher-theo-
logian and political theorist. Gerald Christianson, Gettysburg
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